B6 Thi Theo Quan Diém Phét Gido

B0 thi theo tiéng Phan la “Dana”, cé nghia la “cling
duong.” N6i chung tiv “dana” chi mdt thdi do khodn dai.
Pan na quan hé vdi viéc phdt trién mot thdi dp sdn sang
cho ra nhitng gi ma minh c6 d@é lam loi lac ching sanh.
Trong Phdt gido Dai thita, ddy la m{t trong luc Ba La Mat.
Hanh vi ty phdt tdng cho tha nhdn mdt vat, ndng lugng hay
tri ndng ciia minh. B& thi la mét trong sdu hanh Ba La Mat
ciia nguoi tu Phat, la tdc dong quan trong nhdt lam ting
cong dikc tu hanh ma mot vi Bé Tdt tu tdp trén duong di dén
Phdt qud. Trong Phdr gido Nguyén Thiiy, dan na la mdt
trong mudi phdp “qudn chiéu” va la nhitng tu tdp cong diic
quan trong nhdt. Pan na la mét thanh phdn chii yéu trén
duong tu tdp thién qudn, vi chinh dan na givip chiing ta vugt
qua tdnh ich ky, dem lai lgi lac cho cd doi nay lan doi sau.
Ngay nay, viéc Phdt it tai gia ciing duong cho chu Tdng Ni
ciing dugc goi la “dan na,” va ddy la m{t trong nhitng hoat
dong ton gido quan trong nhdt cho nguovi tai gia tai cdc
qudc gia Pong A. Nguoi tai gia tin rdng cing duong cho
chu Tdng Gia sé mang lai lgi lac Ién hon la cho nguoi
thuong, vi ngodi ditc Phdt ra thi chu Tdng Ni ciing dugc xem
la “phitde dién” trong Phat gido.

1. Téng Quan Vé Bo Thi:

Theo tit Hin Viét, B6 c6 nghia 1a rong 16n hay khdng c6 gi6i han,
Thi c6 nghia 1a cho. B& Thi l1a cho mot cich rdng 16n, cho khong gisi
han. B8 thi thuc phaAm hay phédp gido, dua dén 1gi lac cho ddi ndy va
ddi sau trong ki€p lai sanh, xao 1ang hay tir chdi khong bd thi sé c6 hau
qua ngudc lai. Pic Phat day: “Tham lam chinh 13 didu m&i cla cic su
khS dau trong vong luan hdi sanh t&r. Vi hé c6 tham 1a c6 chip giif; ¢6
chap giit 12 con bi tréi budc; con bi tréi budce titc 1a chua gidi thoat;
chua gidi thodt tic 1a con ludn hdi sanh tir; con ludn hdi 12 con 1am
chiing sanh; con lam chiing sanh 12 con ti€p tuc chiu cdc cidnh khd dau
phién nio.” Vi thi'y cdc mdi nguy hai clia tham lam, nén Dttc Phat da
nhdn manh véi ching sanh vé& phdp mon bo thi. Trong phin gidng gidi
Kinh B4t Pai Nhan Gidc, Thién Su Thich Nhat Hanh da gidi thich vé
“B6 Thi” nhu sau: B8 Thi 1 cho ra dong déu, c6 nghia la 1am san biing
st chénh 1énh gidu nghéo. BAt ¢t hanh dong nao khi€n cho tha nhin
bét khd va thyc thi cong bing xi hoi déu dudc xem 1a “BS Thi.” B&
Thi 13 hanh tu diu cta sdu phép Ba La Mit. Ba La Mat c6 nghia 1a
dua ngudi sang bo bén kia, tdc 1a bo gidi thodt; gidi thodt khdi bénh



tat, ngheéo d6i, vdo minh, phién ndo, sanh ti. Tuy nhién, Phat phdp néi
dé kho lam. BO thi tifc 1a dung tai sdn vat chat hodc Phat phdp bd thi
cho ngudi khdc. Cé ngudi lic can bd thi thi khong chiu bd thi. Ngugc
lai, lic ndo cling mudn ngudi khiac cho minh, cang nhiéu cang tot.
Ngudi 4y ludn tim cdch chi€m doat tién nghi. Vi vy néi Phat phap néi
d& kho 1am 12 & chd ndy. Ngudi tu theo Phat phdi nén biét hai chit “Bo
thi” va “Cing dudng” cling ddng mot nghia. & noi ching sanh thi goi
12 “B6 thi.” O ndi cha me, cling cdc bac thay t& va chu Thanh nhan thi
goi 12 cing dudng. Theo Thanh Tinh Pao, Ngai Phat Am dinh nghia
“Danam vuccati avakkhandham” 12 “that long bd thi” thi goi la “Pa
na,” mic du theo nghia den “dan na” c¢6 bon nghia: 1) bd thi, 2) rong
lugng, 3) clia ctu t€, va 4) hao phéng.

Theo Phat gido, chiing ta phdi bing moi cich gitip d& 1in nhau.
Khi bd thi, khong nén a4p G ¥ tudng day la ngudi cho kia 1a ké dugc
cho, cho céi gi va cho bao nhiéu, dugc nhu vay thi ki€u man va ty phu
sé khong sanh khdi trong ta. PAy 13 cdch bd thi vo diéu kién hay bi
tam dua trén cin ban binh ding. BS thi Ba la mat con 13 cita ngd di
vao hao quang chu phdp, vi nhd d6 ma trong tirng gidy phit, chiing ta
lam cho ching sanh hoan hy cling nhu 1am trang nghiém cdi Phat; nhg
B6 thi Ba la mat ma ching ta chi day va huéng din chiing sanh lia bd
tdnh tham lam bdn xén. Pic biét, chu B4 T4t bd thi binh ding cho tat
ca ching sanh ma khong mang ching sanh c¢6 xiing ddng hay khong.
Trong Kinh B&n Sanh k& nhiéu cAu chuyén vé B6 T4t hoan thanh by
thi Ba La Mat. Nhu trong mot tién ki€p clia Pitc Phit, lic d6 Ngai chi
1a mot BS Tiat, dit dudi dang nhan hay phi nhan dé thuc hanh hanh bg
thi. Trong Kinh B&n Sanh Pai Kapi c6 k& B Tt 1a chiia clia loai khi
bi quan linh clia vua xit Varanasi tin cong. P& citu dan khi, chia khi
14y thAn minh giing lam ciu cho dan khi chay thodt. Trong Kinh Bdn
Sanh Sasa, Bd T4t 1a mot chi thd ritng. PE giif tron nhu 18i da hia, thd
hi€n thAn minh chét thay cho mot con thé khdc. Trong truyén hoang ti
Thién Hitu, @€ thuc hién 15i nguyén bd thi ba la mat, hoang tir khong
chi bd thi 1du dai hay thanh qudch, ma cdn b thi ngay dén vd con va
ca than thé t chi ctia Ngai. Theo Thanh Tinh Pao, BS T4t vi Idi ich s
dong, thay ching sanh dau khd, mudn cho ho dat dudc trang thdi an lac
ma nguyén tu tip Ba La Mat, khi bo thi Ba La Mat dudc hoan thanh thi
tit cd cdc Ba La Mat khdc déu dudc hoan thanh. Theo Kinh Thi Du,
B T4t bo thi cho nhitng ai cin, rdi BS T4t tu hanh tinh hanh va Ba La



Mat cho dé€n vién man. Cudi cung ngai dat dudc gidc ngd toi thugng,
chdnh déng chanh gidc.

I1. Cdc Loai B6 Thi Khdc Nhau:

C6 hai logi bo thi: Thit nhdt 13 tai thi hay bo thi bing cla cdi. Thir
nhi 12 phép thi, hay thuyét gidng nhitng 15i Phat day d€ d6 ngudi. Con
c6 hai loai bé thi khdc: Thii nhdt 1a tinh thi, hay bo thi thanh tinh
ching cin bdo ddp. Thit nhi 12 bat tinh thi, hay bd thi ma con mong ciu
phudc bio. B thi lai cé ba bdc: Bdc thit nhdt 12 Ha phan bd thi (bd thi
& bac thap nhat). Do khdi tir tim ma bd thi tai vat cho dong ho, vg con.
DAy goi 1a bd thi bac thdp. Bdc thit nhi 1a trung phan bd thi (bd thi &
bac trung). V4i tir tim ma bd thi diu, mit hay t& chi. Pay goi 1a bd thi
bic trung. Bdc thit ba 1a thugng phin bd thi (bS thi bic thugng). Vdi tir
tAm ma bd thi sinh mang. PAy goi 1a bd thi bac thugng. Lai cé ba loai
bo'thi khdc: Loai b6 thi thit nhdt la “Tai Thi”: BO thi tai sdn vat chat,
nghia 12 cho ngudi tién bac hay vit chit. Trén ddi nay, khong ai 12
khong thé thuc hién mot hinh thic bd thi nao d6. Du cho mdt ngudi
ban cling d€n dau, ngudi Ay ciing c6 thé bo thi cho nhitng ngudi con t&
hon minh hay cé thé giiip vao viéc cong ich bing sy bd thi dit nhd
nhit, n€u ngudi Ay mudn. Ngay cd mot ngudi hoan toan khong thé lam
dugc nhu thé, ngudi Ay ciing c6 thé c6 ich cho ngudi khic va cho xi
hoi bing cdch phuc vu. Tai thi 1a thi clia cai vat chat nhu thuc phdm,
qua cdp, van van. Tai thi bao gdm ndi thi va ngoai thi. Ngoai thi 13 bd
thi kinh thanh, clia bdu, vg con... B4 T4t 12 vi khong chip vao ngi, nén
c6 thé cho ca kinh dd, cia bau va vg con... Thdi tf ST Pat Pa 1a mot vi
hoang tif gidu sang phi qui, nhung Ngai tir bd hét ngay ca vd dep, con
ngoan va hoang cung 1ong 1iy dé trd thanh mdt sa mon khong mot
ddng dinh tdi. Noi thi 1a BS T4t c6 thé cho ca thin thé, dau, mit, tay
chén, da thit vd mdu xuong ctia minh cho ngudi xin. Loai bd' thi thit nhi
la “B6’thi Phdp”: N€u chiing ta chi thda min vdi viéc bd thi tai vat ma
khong khién cho chiing sanh tu hinh chuyén héa nhitng khé dau phién
ndo cta ho thi theo Puc Phat 13 chua dd. Pic Phat nhic nhd vé ciach
bd thi cao tuyét d€ gitip ching sanh la gitip ho tu tip thién nghiép.
Theo kinh Pai Béo Tich, chuong XXIV, Diéu Am B T4t da hién céc
thtt than hinh tiy theo cin co clia chiing sanh ma thuyé&t phap. Chuong
XXV, Quian Th&€ Am B Tit vi thuong tudng céc ching sanh kéu khd
nén ngli cling da bi€n ra dd loai thin ddng su v6i chiing sanh ma



thuy&t phap 1am 1di lac cho ho. Theo Ditc Phat, c6 hai cdch bd thi, vat
chi't va tinh than. Trong hai cdch ndy thi cach bd thi vé tinh than 1a tha
thing. BO thi Phdp, nghia 1a day dd ngudi khdc mot cdch ding dén.
Mot ngudi c6 ki€n thitc hay tri tué vé mot linh vuc nao d6, hin ciing
c6 thé day ngudi khac hay din dit ho ngay ca khi ho khong c6 tién
hay bi tré ngai vé thé chit. Dii cho mdt ngudi c6 hoan cidnh han hep
ciing c¢6 thé thuc hién bd thi phdp. Néi 1én kinh nghiém ctia riéng minh
lam Igi cho ngudi khdc ciing 1a bd thi phdp. Nhu vay, theo dao Phat,
phép thi 1a dem phdp thoai dén véi chiing sanh, nhim mang lai 1¢i ich
tinh than cho ho. Loai b6 thi thit ba la “B6 thi vé iy”: B thi vd dy c6
nghia 13 g& bd nhitng vu tv hay khS dau clia ngudi khdc bing nd luc
ctia chinh minh. An i ai vugt qua lic khé khan ciing dugc xem nhu 1a
“vo uy thi.” Khi mdt ngudi dang lo sg vi gédp tai hoa, minh ben dung
phuong tién 18i néi hay cic phuong cich khic dé gitip ngudi 4y hét lo
au, khd s va phién ndo, d6 1a vo dy thi. VO dy thi 1a cach ot nhat c6
thé déng gép su an lac va hanh phiic cho moi ngudi.

C6 bon loai bo' thi: Thit nhdt la “Biit Thi”: But thi c6 nghia 1a khi
tha’y ai phat tAm sao chép kinh dié€n lién phat tim BS Thi viét d€ gitp
duyén cho ho chép kinh. Thit nhi la “Mcc Thi”: Mic thi 1a khi thdy
ngudi viét kinh lién B6 Thi Muyc d€ gitp thién duyén. Thit ba la “Kinh
Thi”: Kinh thi c6 nghia 14 b thi kinh sach dé ngudi c6 phuong tién doc
tung. Thit tw la “Thuyét Phdp Thi”: Thuyét phéap thi c6 nghia 1a b6 thi
bing cach thuyét phap cho ngudi nghe dé ngudi tu hanh gidi thoat. Lai
c6 ndm loai bd thi: Thit nhdt 1a thi cho k& & phuong xa lai. Thit nhi 1a
thi cho ké sip di xa. Thit ba 1 thi cho ké binh tat 6m dau. Thif tur 13 thi
cho ngudi déi khat. Thir ndm 1a thi tri hu¢ va dao ddc cho nguGi. Bén
canh nam logi bo thi trén, c6 ndm hang nguoi gid danh hdo tam ma
bo'thi: Hang thit nhdt, miéng néi tdt, hoidc néi bo thi ma khong bao gid
chiu thuc hanh, chi 1a nhitng 15i hita trong rdng. Hang thit nhi, 13i néi
va hanh dong déu trdi ngugc nhau, tic 12 ngdn hianh bat tudng ung.
Hang thit ba, b thi ma trong tAm ludn mong cau dudc bdi hoan bing
céc su dén on ddp nghia. Hang thit tu, bd ra c¢6 mdt tAic ma mudn thau
vao mot thu6c. Hang thit ndm, gieo trong it mad mudn ding trdi nhiéu.

Cé bay logi ciing duong bé thi: Loai thit nhdt 12 bd thi cho khich
la hay cho ngudi 1an din chén tha huong. Logi thit nhi 12 bd thi cho
ngudi di dudng. Loai thit ba 1a bd thi cho ngudi 6m dau binh hoan. Logi
thit ti 12 b6 thi cho ngudi hiu binh (trdng nom ngudi bénh). Loai thit



ndm 13 bd thi cho tinh x4 chlla chién. Logi thit sdu 13 b3 thi (cting
dudng) dd 4n thudng ngay cho chu Ting Ni. Logi thit bdy 1a tuy thdi
tly ldc bo thi (néng, lanh, gié bdo...). Lai ¢6 bd thi thin (dung than
minh d€ phuc vu), bd thi tim, bd thi mit (mdt cdi nhin ndng 4m c6 thé
l1am cho tha nhan cdm thdy an tinh), bd thi hoa tu (ban cho ngudi mot
nu cudi hién hoa ém diu), ngon thi (diing 15i 4i ngit ndng 4m lam cho
ngudi yén vui), sing toa thi (bd thi chd ngdi hay nhudng chd cho ngudi
khdc), va phong x4 thi (cho phép ai ngli qua dém). Lai c6 bdy noi bo
thi lam ting truéng thién nghié¢p (That Hitu Y Phiic Nghiép): Thit
nhdt 12 bd thi cho khach va ngudi 18 bude. Thit nhi 1a gidp d6 ngudi
binh. B8 thi cho ngudi binh va gitp d8 ngudi hiu binh. Thif ba 1a b thi
vuon tuge. Trong cdy va 1am vudn cho tinh x4. Thit tw 13 b thi dd dn
thudng ngay. Thudng xuyén cung cip thuc pham cho chu Ting Ni. Thit
ndm 1a thudng xuyén cung cip y 4o cho chu Ting Ni. Thit sdu la
thudng xuyén cung cap thudc men cho chu Ting Ni. Thi bdy 1a tuy ldc
bd thi. Theo Trung B¢, Kinh Phan Bi¢t Ciing Duong, cé bdy loai ciing
duong cho Tang Chiing: Thit nhdt 1a cing dudng cho cd hai Ting
Chiing v6i Pitc Phat 1a vi cAm dau khi Ngai con tai thé. Thit nhi 1a
cting dudng cho cé hai Tang Ching sau khi B¢ Phat nhap diét. Thit ba
1a cing dudng cho Ty Kheo Téang. Thit tu 1a cing dudng cho Ty Kheo
Ni. Thit ndm 1a cing dudng va néi ring: “Mong Tang ching chi dinh
cho t6i mot s6 Ty Kheo va Ty Kheo Ni nhu vdy” d€ t6i ciing dudng
céc vi &y. Thit sdu 1a cing dudng va néi ring: “Mong Ting ching chi
dinh mot s6 Ty Kheo nhu vay” d€ tdi cling dudng cdc vi 4y. Thit bdy 1a
cling dudng va néi ring: “Mong Ting chiing chi dinh mot s& Ty Kheo
Ni nhv vay” d€ tdi cling dudng céc vi dy.

Theo Céu Xd Ludn, cé tdm logi bo thi: Thit nhdt la “tiry chi thi”:
C6 ngudi d&€n nén bd thi va chi bd thi dugc sy tién ich & chd gan. Thir
nhi la “bé iy thi”: Vi s¢ ma bd thi, vi s¢ tai 4ch ma bo thi. Thit ba la
“bdo dn thi”: Bo thi d€ trd an (vi ngudi Ay da cho toi nén tdi bd thi
lai). Thit tw la “cdu bdo thi”: B6 thi véi § mong cau dudc bdo ddp vé
sau nay. Thit ndm la “tdp tuc thi”: BO thi vi thé theo tip tuc cda td
tién cha 6ng (hay vi nghi riing b6 thi 1 tot). Thit sdu la “hy thién thi”:
Vi mong dudc sanh 1én c6i trdi ma bd thi. Thir bdy la “yéu danh thi”:
Vi danh ti€ng ma bd thi (nghi ring bd thi s& c6 ti€ng don tot). Thit tdm
la “cong ditc thi”: BS thi dé gitip cho tAm dudc trang nghiém, tip hanh
budng xa va don dudng cho cong cudc tu hanh gidi thoat. Theo Kinh



Phiing Tung trong Truong B¢ Kinh, cé tdm loai bo thi: Thit nhdt 1a
tiy chi thi. Thiz nhi 1a b6 Gy thi. Thit ba 1a bdo an thi. Thit tw1a cau béo
thi. Thit ndm 13 bd thi vi nghi ring bo thi 1a t6t. Thit sdu 1a bd thi vi
nghi ring: “Ta ndu, ho khong ndu. That khong phai, n€u ta ndu ma ta
dem bd thi cho ké khdong nau.” Thit bdy 1a y&u danh thi. Thit tdm 13 bo
thi vi mudn trang nghiém va tu tr¢ tim.

Theo Kinh Hoa Nghiém, Phdm 38, c6 muoi phdp thanh tinh thi
ctia chu Pai Bo Tdt: Chu B6 Tat an tru trong phap ndy thdi dudc bd
thi qudng dai thanh tinh vd thugng cta Nhu Lai. Thit nhdt 1a “binh
ding bd thi,” vi ching lua chiing sanh. Thif nhi 13 “tuy y bd thi” vi thda
min chd nguyén ciu. Thit ba 12 “ching loan bd thi,” vi lam cho dudc
1gi ich. Thit tir 1a “ty nghi bd thi, vi bi€t thugng, trung, ha. Thit nam 1a
“ching tru bo thi,” vi chdng cdu qui bdo. Thit sdu 1a “md rong xa bd
thi,” vi tim ching luyé&n ti€c. Thit bdy 1a “tit cd bd thi,” vi rot rdo
thanh tinh. Thit tdm 12 “h6i huéng Bd Pé bd thi,” vi xa rdi hitu vi v vi.
Thit chin 12 “gido héa chiing sanh bd thi,” vi nhdn d&n dao trang ching
bd. Thit muoi 1a “tam ludn thanh tinh bd thi,” vi chdnh niém quén sit
ngudi thi, ké tho, va vat thi nhu hu khong.

Ngoai ra, con cé nhiéu logi b6 thi khdc: Thit nhdt 13 bao an thi, c6
nghia 14 bd thi d€ trd an (vi ngudi Ay da cho toi nén toi bo thi lai). Pay
12 mot trong tdm loai bo thi theo CAu X4 Luan. Thit nhi 12 b6 dy thi, c6
nghia 12 dem cdi vo Gy bd thi cho ngudi. Vi sg ma bd thi (Vi s¢ tai 4ch
ma bd thi). PAy 12 mot trong tdm loai bd thi theo CAu X4 Luin va
Kinh Phing Tung trong Trudng B Kinh. Thit ba 1a cdng dic thi, hay
bo thi @€ gitip cho tim dugc trang nghiém, tip hanh budng x4 va don
dudng cho cong cudc tu hanh gidi thodt. PAy 1a mot trong tdm loai bd
thi theo Cau X4 Luan. Thit tw 13 hdi huéng B6 P& b thi. Hoi huéng
B6 DE bo thi, vi xa rdi hitu vi vo vi. Thit ndm 12 hy thién thi, c6 nghia
12 vi mong dudc sanh 1én ¢di trdi ma bd thi. Thi 4n bo thi véi hy vong
sanh Thién hay dugc hudng phudc (do mong ciu dugc sanh 1én coi trdi
ma b thi). Pay 1a mot trong tdm loai bd thi theo CAu X4 Luan. Thit
sdu 12 phdp thi, gay néi phdp gidng kinh héa dd quan sanh. Thuyét
gidng nhitng 15i Phat day d€ do ngudi. Thir bdy 1a tap tuc thi, hay b
thi vi thé theo tap tuc clia td tién cha 6ng (hay vi nghi ring bd thi la
tot). PAy 12 mot trong tdm loai bd thi theo CAu X4 Luan. Thif tdm 1a
trang nghiém thi, hay b6 Thi vi mudn trang nghiém va tu tr¢ tim. DPay
12 mot trong tdm loai bd thi theo Kinh Phiing Tung trong Trudng Bo



Kinh. Thit chin 1a thy chi thi, hay Iic c6 ngudi d€n mdi bd thi hay chi
bo thi dugc sy tién ich & chd gan. Tuy ¥ bd thi vi théa min chd nguyén
cau. Pay 12 mdt trong tim loai bd thi theo Ciu X4 Luin va Kinh
Phiing Tung trong Trudng Bo Kinh. Thit mui 1a thy nghi b thi, vi biét
thugng, trung, ha. Thit muoi mét 1a y&u danh thi, hay vi danh ti€ng ma
bd thi (nghi ring b thi s& c6 ti€ng don tdt). DAy 1a mét trong tdm loai
bd thi theo Kinh Phing Tung trong Trudng Bd Kinh. Pay ciing 12 mot
trong tdm loai bd thi theo CAu X4 Luan.

II1.Thi An Vi Bdo Pdp Theo Phét Gido:

Ditc Phat thudng nhic nhd t& ching vé viéc thi 4n ciu bdo, ciu
phudc dirc nhan thién va chin bd thi trong dao Phat. Thit nhdt, ngudi
Phat tl bo thi v6i l1ong quing dai, v6i tim thanh tinh, khong vuéng ban
tham, san, si, c6 thé dugc k&t qua tdt, tai sanh trd lai 1am ngudi hay
sanh 1én cdi trdi va song & d6 that 1au; tuy nhién, 1di ich clia phudc dic
trAn th€ (nhan thién) vin con trong vong ludn hdi sanh t&. Thit nhi,
thudng thi ngudi ta ao u6c duge dén dap khi thi 4n cho ngudi khic. Tuy
nhién, trong dao Phat, khi bd thi, khong nén ap G y tudng diy la ngudi
cho kia 1a ké dugc cho, cho cdi gi va cho bao nhiéu, dugc nhu vay thi
kiéu man va tu phu sé& khong sanh khdi trong ta. P4y 1a cdch bd thi vo
diéu kién hay bi tAm dua trén cin ban binh ding. Pic Phat day: “Thi
an bat cau bdo, con cAu bdo 1a thi 4n c6 muu d6 va sy thi An nhu vay
sé dua t6i ham mudn danh 1¢i.” N&€u ban lam viéc thién, ban nén hanh
dong vi 1gi ich cda tha nhan. Hanh phic khdi 1én trong tim minh ngay
lic ban 1am viéc thién lanh Ay, ty né 12 mot phan thudng tinh thin hét
stc 16n lao.

IV. Dai B6 Thi:

Dai bd thi titc 12 sy bd thi ma thi chd s& ¢6 nhitng phude bdo 16n
trong ki€p niy hay kié€p t6i. C6 mudi ba loai dai bé thi: Thit nhdt 13 bd
thi ding thdi ding Idc. Nghia 13 ké tho thi dang lic rit cAn khd va
quin bach ma minh kip thdi gidp d8. Thif nhi 12 bd thi cho ngudi hanh
chanh dao, hay nhitng vi dang gidng day Phat phdp, cdc bic xuit gia tu
hanh chan chdnh. Thi ba 12 bd thi cho ngudi bénh va ngudi tri bénh.
Thit tw 12 b8 thi cho ngudi gidng thuyét chdnh phdp cda Phat, tic 1a
nhitng bic tu hianh gidng gidi kinh di€n, hoiing duong Phat phap. Thit
ndm 12 bd thi cho ngudi sip stra di xa. Thit sdu 1a bd thi cho qudc



vuong bi mit ngdi dang trén dudng bon tdu va bi khd dch cia ké thu.
Thit by 1a bd thi cho ngudi bi quan quyén bic bach, khong c6 noi
nuong tua. Thit tdm 1a bd thi cho ngudi tit bénh, dau khd, hanh ha than
xdc. Thit chin 1a b6 thi cho chu Ting Ni dt day gi6i ditc, ding lic ding
thdi. Thit muoi 13 bd thi cho ngudi tu ciu tri hué, nhu nhitng vi tu hianh
ngheéo khd, thanh tinh ndi chdn nii ritng d€ ciu tri hué gidi thoit, ché
khong phdi nhitng k& tu hanh gidu sang & thanh thi, c6 day di chua
thdp d6 so, kinh dinh. Thit muoi mét 1a bd thi cho cdc loai stic sanh,
nhu loai chim, cd, van van. Thit muoi hai 12 khuyén ngudi khdc bo thi,
hoiic tiy hy noi ngudi bd thi cing cdc viéc bd thi. Titc 12 ty minh vi
nghéo khd nén khong thé bd thi, nhung khi thi'y ngudi khidc lam viéc
bd thi thi minh vui mirng khen nggi va tin dong. Piic Phat goi diy la
“Tuy Hy Coéng Pitc.” Viéc tiy hy ndy rat v 1a quan trong, vi ¢6 1dm ké
khong bo thi, nhung cdm thdy khé chiu khi thdy ngudi khic bd thi.
Ngugdi Phat tif nén cdn trong trdnh tidnh tu ky nhd nhen ndy. Thit muoi
ba 13 b3 thi sanh mang ra dé th& mang cho ngudi.

V. B&6 Thi Ba La Mét:

Ching ta phai bing moi cdch gitip d& 1an nhau. Khi bd thi, khong
nén 4p G y tudng diy 12 ngudi cho kia 1a k& dudc cho, cho cdi gi va
cho bao nhiéu, dugc nhu vay thi kiéu man va tg phu sé khong sanh
khdi trong ta. Pay 12 cdch bd thi v diéu kién hay bi tim dua trén cin
ban binh ding. BS thi Ba la mat con 1a clra ngd di vao hao quang chu
phdp, vi nhG d6 ma trong tirng gidy phit, ching ta lam cho chiing sanh
hoan hy ciing nhu 1am trang nghiém cdi Phat; nhd BS thi Ba la mat ma
chiing ta chi day va huéng din ching sanh lia bd tinh tham lam bdn
xén. C6 ngudi cho ring minh chi c6 thé bd thi khi minh cé nhiéu tién
bac. Diéu ndy khong diing. Vai ngudi c6 nhiéu tién bac do6i khi it chiu
bd thi, hoic gid néu c6 bd thi ciing chi @€ mua danh mua 1gi hay 13y
long ngudi xung quanh. Nhitng nguGi c6 long thuong ngudi lai it khi
giau c6. Tai vi sao? Trudc nhit, vi ho hay c6 long chia xé v6i ngudi
nhitng gi ho c6. Thi nhi, ho khong cé y dinh lam giau trén sy ngheo
khé khon cung clia ké khdc. Chinh vi viy ma D¢ Phiat nhic nhd
chiing ta vé phdp bd thi Ba La Mat. B& thi Ba La Mat 13 cho mot cich
binh ding, khong phan biét thin sd, ban thil.

B6 thi Ba La Mat 1a cho vi ich I¢i vA hanh phic cla tit cd ching
sanh bat cif thi gi va tit cd nhitng gi ta c6 thé cho dugc: khong nhitng



chi ctia cdi vat chdt, ma ca ki€n thic, th€ tuc ciing nhu ton gido hay
tam linh. Chu Bd T4t déu sin sing bd thi ngay c4 sinh mang minh dé
ctru ké khdc. Pay khong chi c¢6 nghia 1a cho di thi gi ma ngudi ta cé
thira; né con bao gdm cd viéc thi x4 thAn ménh minh cho chinh nghia.
Pan na bao gébm tai thi, phap thi va vo dy thi. B thi Ba la Mat dugc
diing @€ diét trir xan tham, bdn xén. Qua bdo ctia B6 Thi 1a Phudc. Poi
nghich lai véi B6 Thi 12 bdn xén keo ki&t. Trong Pham Twa ctia Kinh
Phdp Hoa, Bd T4t Di Lic da néi v6i B4 Tat Van Thu Su Lgi ring tr
4nh hao quang sing chéi soi khip mdt mudn tdm ngan cdi & phuong
DPong clia Nhu Lai, BO T4t Di Lic di thid'y duge chu Bd T4t nhiéu nhu
s6 cdt song Hing vi cau tué gidc clia Phat ma da bd thi vang, bac, trin
chau, xa ctr, kim cuong, ma ndo, vin van, cho ching sanh. Chﬁng
nhitng chu B4 T4t bd thi tai vat, ma ho con bd thi cd than minh. Ho tu
tap hanh bd thi nhu vay chi cot dat dude vo thudng gidc ngd ma thoi.
Theo Kinh Pai Bdo Tich, chu Bd T4t nao di thong dat 1y duyén khdi
cla chu phédp thi cdc ngai tinh tAn thyc hanh hanh bd thi ba la mat
khdong mdi mét vi mudn lam Idi lac cho chiing sanh. Trong Phim Pé
Ba Pat Pa, Dtic Phit di néi trong vo lugng ki€p vé thdi qud khit khi
Ngai 1am vi qudc vuong phit nguyén ciu dao vo thugng bd dé. Vi
muon day dd sdu phap Ba La Mat nén Ngai da siéng 1am viéc b thi
ma 1ong khong vudng mdt chit ty min nao. Ciing trong chuong nay,
chinh Tri Tich B Tat di thd'y Ptc Thé Ton trong vd ludng ki€p thuc
hanh hanh bd thi @€ ciu tué gidc vo thugng. Va trong vo s6 ki€p Pic
Th& To6n vin khong cdm thdy thda madn v6i nhitng cong hanh khé 1am
ndy. Ngai da di khip moi ndi d€ thuc hanh hanh nguyén phuc vu lgi
lac cho chiing sanh. Trong Phaim D& Ba Pat Pa, Pic Phat da néi trong
vd lugng ki€p vé thdi qud khit khi Ngii 1am vi qudc vuong phat
nguyén cau dao vo thugng bd dé. Vi mudn diy di sdu phdp Ba La Mat
nén Ngai di siéng lam viéc bo thi ma long khong vuéng mot chit tu
man ndo. Ciing trong chuong niy, chinh Tri Tich Bd T4t da thdy Dic
Thé& Ton trong vo lugng ki€p thuc hanh hanh bd thi dé cAu tué gidc vo
thugng. Va trong vd s6 ki€p Ditc Thé Ton van khong cadm thay thda
min v6i nhitng cong hanh khé 1am ndy. Ngai da di khdp moi noi dé
thuc hanh hanh nguyén phuc vu 1¢i lac cho chiing sanh. Néi tém lai,
ngudi tu tip phudec hué Iudn tinh thifc nhan bi€t ring tit cd cdc ching
sanh d4dng thuong da tirng 12 me minh, va di tiing nudi ndng minh
trong tinh thuong qua vo lugng ki€p, nén lic nao ho ciing phat long tir
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bi vo lugng ddi véi chiing sanh nhu 1ong thuong ctia me danh cho dda
con yéu. Ngudi tu tdp phuéc hué ludn hoan thanh hanh bd thi ba la
mat, ludn tim c4ch ting trudng tAm b thi ma khong dinh mic, chinh 1a
chuyén héa than, tai vat va cong dic clia minh qua ba ddi, thanh
nhitng thifc a0 u6c mong mudn bdi mdi chiing sanh hitu tinh.

VL. Y Tuéng Khéi Sanh Khi Cé Nguvi Pén Cdu Bo Thi:

Theo Thugng Toa Thich Hai Quang trong Thu GG&i Ngusi Hoc
Phat, Ptic Phat day hang Phat tir B4 T4t tai gia thuc hanh hanh bd thi.
Khi thdy ngudi d€n xin thi thi phai ludn phdt khéi 1€n trong tAm nhitng
y tudng sau diy dé tranh cdc sy budn ti€c, hdi han, tifc t6i, hoic khdi
sanh cdc niém tham sin si d6i véi ngudi xin thi, ma lam gidm b6t hodic
mat di cdc cong dic bo thi clia minh. Thit nhat, vi thuin theo 15i Phat
day. Khi thdy ngudi dén xin thi & noi ta, thi ta phdi dung tim chon
chanh ma tudng nghi ring tat cd chu Phit mudi phuong ba ddi do noi
thanh tyu duge B& Thi Ba La Mat ma ching dic dugc dao qua B Pé
V6 Thugng. Nay ta 12 con ctia Phat, néu mudn dugc gidi thodt hay
dugc thanh Phat, 4t phdi hanh theo 15i Phat day 1a phai siéng ning tu
tap hanh bd thi d€ diét trir cdc tAm tham lam, keo ki€t, vin van, va
nhu thé thi cdc viéc bd thi ma ta thuc hanh ngay hom nay diy chinh Ia
thuin theo 161 Phat day.

Thit nhi, khéi sanh y tuéng thién hitu tri thitc. Khi thdy ngudi dén
cAu xin b thi & ndi minh thi minh phai tudng nghi. Tir nhiéu kiép trong
qua khit cho d&€n ngay nay, ta vi tham lam, keo ki€t, nén chi biét thau
g6p, tich chita cho that nhiéu, ché khong chiu x4 thi. N&u c6 x4 thi thi
lai sanh 1ong hdi ti€c, siu budn, hoic bd thi ma trong tAim khdng dudc
hoan hy, thanh tinh. Vi th€ ma ching ta c mii lam mdt pham phu
sanh ttt, n6i troi trong sdu néo luan hoéi. Ki€p nay ta nhu vay, bi€t rdi
day ki€p k€& sé ra sao? Clia cdi ki€p trudc clia ta bay gid & dau? Con
clia cdi trong ki€p nay ciing th&, bdi vi khi ta chét di rdi thi tat cd déu
bé lai hét ché ching mang theo dugc thit gi. May min thay, ki€p ndy
nhd ta bi€t dao, bi€t rd nhitng 15i Phat day vé hanh bd thi, vay thi tai
sao nay ta khong chiu dong manh thyc hanh d€ trir bd cdi tdnh keo kiét
kinh nién c& hitu nady di? Nay ta vira phdt tim mudn thuc hanh hanh
bd thi thi lién c6 ngudi dén xin thi. Qui 13 diéu may min cho ta 1im.
Vi nh$ ¢6 ngudi ndy ma ching ta méi bd dugc long tham lam keo kiét
da theo ta tir qua khit ki€p cho d&€n hom nay; ching ta méi thanh tuu
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dugc tAm “X4 B6” va hanh “B& Thi” ctia Thdnh nhan; ching ta sé&
thanh tyu dudgc cdc qué vi gidi thoat xuat th€ trong tuong lai; ngudi dé€n
xin thi ndy dich thyc 13 thién tri thifc cdia ta, 12 4n nhin cla ta, va cling
la nhon gidi thodt cho ta vdy; do khdi sanh ra cic y tudng ding theo
chanh phép nhu vay, cho nén chiing ta rit vui 1ong va han hanh thuc
hanh viéc bd thi ma khdng c6 chiit do du hay ngai ngling chi ca.

Th ba, khdi sanh y tudng doi khac giau sang hay dugc phudc bdo
cta cdi Duc Gidi. Khi thdy c6 ngudi dén xin thi & noi ta, thi ta phai
twdng nghi nhu vay: phai y theo 15i Phat day thi tit cd cdc hanh b thi
déu dugc qui bdo tot dep, hoic & noi cdi ngudi 1am ké gidu sang
hudng phudc; hodc 12 sanh 1&n cdi trdi 1am thién t& véi diy di thién
phu6c vi diéu. N6i vé cong dic clia sy bd thi, cho du trong tim ta
khong hé khdi sanh y twdng 12 mudn ciu gidu sang sung suéng vé sau
ndi cdi trdi ngudi, nhung phudc bdo cla sy bd thi Ay né sé& tu nhién dén
vdi chiing ta. Ki€p hién tai diy ta dugc gidu sang, bac tién sung tic,
1én xe xudng ngua, van van, d6 1a nhd & ndi ki€p trudc ta da c6 thuc
hanh hanh bd thi rdi, cho nén ki€p ndy mdi dudc hudng phudc bio tot
dep nhu vay. Nay ta cit phéng mét nhin ra bén ngoai xa hodi va chung
quanh ta, thd'y con c6 rat nhiéu ngudi song ddi ngheéo nan, thi€u hut
hodc vit vd nhoc nhiin trong ki€p t6i doi, hén ha, vin van. /3;y la vi
ki€p trudc ho ning 1ong xan tham, keo kiét, khdng bao gid biét mé
1ong b thi, cho nén ki€p nidy mdi phdi bi qui bdo ngheéo thi€u, nhoc
nhiin nhu viy. Ching ta may min nhd phudc bdo tot dep nén ki€p niy
dudc cao sang trong vong, vay thi ta cang phdi nén bd thi nhiéu hon
nita, d€ cho phudc lanh cia ching ta ngiy cang thém ting trudng.
Trong cac ki€p vi lai vé sau ta sé trdnh thodt dudc cdc qua bao thi€u
thon, ngheo cung. Do vi khéi sanh ra dugc cdc y tudng ding phap nhu
vay cho nén ngudi thién nhan Ay rit vui 1ong va han hanh hanh viéc
b6 thi ma khdng chiit do du ngai ngling.

Thit tu, khi c6 ngudi dén xin thi & ndi ta, thi ta phdi tuéng nghi
riang bo thi dé tiéu diét hai cdi tinh Tham va Xan: In order to conquer
evil: Vi hang phuc ma quan.Thi nim, v6i ngudi dé€n xin ¢6 y thudng
than thudc. Khi ¢6 ngudi dén xin thi § ndi ta, thi ta phdi c6 y tudng
ring tir qui khtt ki€p d€n nay, trong sdu néo luan hdi, chiing sanh ci
theo hanh nghiép ban hitu ma lin 1én, 16n xudéng, hiing ludn thay mit
ddi hinh, c6 khi 1am quyé&n thudc 1an nhau, nhung dé€n ki€p nay vi
chuyén ddi, cich &m, bi vd minh che 14p, nén khdng nhin ra nhau ma
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thoi. Ngay hom nay ta phdt tim bd thi ddy va ngudi d&€n xin thi nay,
bi€t dau qud khd ho la than thudc cda ta, hodc trong ki€p tuong lai ho
s€ tr§ thanh ké trong vong luc thin cia ta ciing khong chirng. Vi nghi
tudng nhu vy nén ching ta vui 1dong ma bd thi kgdng c6 chiit l1ong hdi
han, hay nudi ci€c chi cd. Py goi la vi tudng than thudc ma bo thi.

Thit sdu, v6i vd bién ching sanh c6 y tudng xuat ly. Khi c6 ngudi
d&n xin thi thi ta nghi ring chu Phit hoic chu B Tét cling véi cdc bac
gidi thodt dai thanh nhan khic s& di chitng dic dudc dao qui B Pé,
gidi thodt ra khdi vong sanh tit 12 do ndi thanh tyu dugc hanh B Thi
Ba La Mat. Nho ching dic dudc B6 Thi Ba La Mat ma quy ngai
khong con sanh tif ludn hdi nita, con ching ta thi nay bd thin nay, rdi
sanh ra ndi ki€p khdc, mang than khic, ctt nhu thé€ ma xoay chuyén
trong sdu néo luan hdi, hét ti rdi sanh, hét sanh r6i i, tir vd lugng vo
bién ki€p xa xua cho dé€n hdm nay ma vin khong sao thodt ra dudc.
Cho nén hom nay chiing ta phdi quyét tim va phdt nguyén sé hanh
hanh bd thi ndy khong thdi chuyén; cdc ngudi dén xin thi ndy déu that
12 An nhin cla ta, déu 12 nhon duyén 16n 1am cho ta thanh tyu dugc B&
Thi Ba La Mat vé& sau ndy vdy. Cé nhu thé thi ta méi dudce xuat ly,
dugc gidi thodt ra khéi vong vo luong v bién ki€p ddi sanh ti trong
tuong lai.

Thit bay, ding sy bd thi v6i ¥ tudng nhu 13 phuong tién dé nhi&p
tho hét thiy chiing sanh. Thit tim, khéi sanh y tudng chiing dao Bd
DPé. Khi thdy c6 ngudi d&n xin thi & noi ta, thi ta phdi khdi tim nghi
tudng nhu vay: trong luc dd Ba La Mat ciia chu dai BS T4t va chu Phat
di chitng dic thi B6 Thi Ba La Mat 1a do diing dau hét thdy. S& di quy
ngai thanh tyu dudc B& Thi Do ndy 1a nhd quy ngai da tirng hanh hanh
bd thi véi tAm bat thdi chuyén trong vo lugng vo bién ki€p ddi qua khi
ma khdng bao gid bi€t méi mét, chdn nin va ngung nghi. Vi thé nén
quy ngai méi huin tap dugc vo lugng vd bién phudc bdo thi thing
khong thé€ nghi ban, cdc phudc bdo 4y néu nhu dem bd thi cho mudi
hai loai chiing sanh khip mudi phuong thé gidi trong vd lugng vd bién
ki€p ciing khong bao gid cling tdn ca vi phudc bdo cla quy ngai von 1a
vO tin; va lai, hién nay quy ngai di chiing dic dudc cdc giai vi Bd T4t
trong hang thap Thdnh hay Thap Pia B Tit, va dang trén dudng di
dé&n sy thanh tyu dudc qui vi vo thuong B6 Pé ciia Phit trong tuong
lai, d6 12 nhd quy ngai bi€t dem cong ditc cla cdc viéc bd thi kia ma
hdi huéng cho chiing sanh va ciu dic thinh dugc B6 D& Phat qua. Nay
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ta 1a Phat ot B Tét tai gia thi ta cling nén hoc y nhu hanh cda quy
ngai. Nghia 1a ta ciing nén tuy theo kha ning clia minh ma thyc hanh
hanh b6 thi. Cac hanh bd thi nhu th€, n€u nhu c6 gdy tao nén cong
dtic hodc phu6c lanh chi chiing ta s& khong nguyén ciu sanh vé cdi
Trdi ngudi d€ hudng phude bdo, bsi vi dit cho ¢6 hudng phudc bio tot
dep th&€ may noi c6i nhon thién di nita, rot lai cling khdng thé nio thodt
ra khdi vong luan hdi sanh t& dugc. Ngudc lai, ching ta s& hdi huéng
cic phudc biao d6 d€ trang nghiém cho dao qua Bd D& vo thugng clia
ta trong tuong lai. Chiing ta s& bd thi khong ngirng nghi.

VIIL.Tai Sao Chiing Ta Nén Thuc Hanh Hanh Bo Thi?:

Ditc Phat thudng nhic nhd ti ching vé viéc thi 4n ciu bdo, ciu
phudc dic nhan thién va chin bd thi trong dao Phat. Thit nhdt, ngudi
Phat t& bo thi v6i l1ong quing dai, v6i tim thanh tinh, khong vuéng ban
tham, san, si, c6 thé dugc két qua tdt, tai sanh trd lai 1am ngudi hay
sanh lén cdi trdi v sdng & d6 that 1au; tuy nhién, 1gi ich ctia phuéc ditc
trAn th€ (nhan thién) vin con trong vong ludn hdi sanh ti. Thit nhi,
thudng thi ngudi ta ao udc duge dén dap khi thi 4n cho ngudi khic. Tuy
nhién, trong dao Phat, khi bd thi, khong nén 4p U y twdng diy 1a ngudi
cho kia 1a ké dugc cho, cho cdi gi va cho bao nhi€u, dugc nhu vay thi
kiéu man va tu phu sé& khong sanh khdi trong ta. Py 1a cdch bd thi vo
diéu kién hay bi tAm dua trén cin ban binh ding. Pic Phat day: “Thi
an bat cau bdo, con cAu bdo 1a thi 4n c6 muu d6 va sy thi An nhu vay
sé& dua t6i ham mudn danh 1¢i.” N&u ban 1am viéc thién, ban nén hinh
dong vi 1gi ich cda tha nhan. Hanh phic khdi 1én trong tim minh ngay
Iic ban 1am viéc thién lanh Ay, tu né 12 mot phan thudng tinh thin hét
sttc 16n lao.

Theo Thugng Toa Thich Hai Quang trong Thu Gui Ngusi Hoc
Phit, c6 14 diéu khién chiing ta nén bo thi: Ly do thit nhdt, cia dem
bd thi cho ngui rdi méi chinh 14 clia ta, chd clia con § trong nha ching
phdi Ia clia ta. Vi qué bdo tt dep ctia sy bd thi nay sé di theo minh ddi
doi ki€p ki€p, thé€ nén mdi goi 12 clia minh. Con cla & trong nha thi
khong phai la cia minh, ma né 1a cia nam Ong chd sau diy: nudc lut
dang 1én cudn trdi tat c, ltta dit thiéu rui tit ca, thin quyé&n phung phi
phd tdn, tham quan, giic cudp va trom cip 14y di tit cd, va tién thudc
men cho bénh hoan dm dau. Ly do thit nhi, ciia da bo thi thi vitng chic,
con cla chua bd thi thi ching vitng chic. Vi clia di bd thi rdi thi duge
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qud bdo ddp dén cho minh ddi ddi, ché khong mat, ding theo luat
nhan qua, tdt cd nhitng gi minh 1am déu phai c¢6 dén trd, du ching ta
c6 tdi sanh bat ct & dau va dudi bat ¢t hinh thitc nao. Con cda chua bd
thi cling s€ bi nim 6ng chi trén (1) phd tan lic nao khong hay. Ly do
thit ba, clia da bd thi thi khdi phdi mat cong git gin con clia con lai
chiing ta phai ra cong giit gin. Nghia 12 ctia bo thi da thudc vé ngudi
khdc, nén ho cin giit gin, ché minh khéi lo gift gin nita. Con cdia con
lai trong nha thi ching ta phai ludn ludn gitt gin vi sg mat trdm. Ly do
thit tu, cia dd bo thi thi vui ngay sau, con cia chua thi thi vui hién tai.
Nghia 12 ki€p ndy bd thi thi ki€p sau hay nhiéu ki€p sau nita, phudc
bdo bd thi s& theo minh hoai nén ludn dugc giau sang sung tic. Con
clia & trong nha hay clia chua bd thi bt qua chi mang lai cho minh sy
giau sang day dd, vui vé trong ki€p hién tai ndy ma thdi. Ly do thit
ndm, clia da bd thi thi chiing ta khdi phai bi tham 4i tréi budc; trong khi
ctia con lai thi cang thém tham 4i. Nghia 13 khi da bd thi rdi thi dit
dugc tham 4i ndi tién ctia. Clia con lai thi ¢ 1am cho minh cang ting
thém tdm tham lam, luyén 4i ndi ching. Ly do thit sdu, cia da thi gitp
ta ching con ban long; trong khi ctia con lai s& 1am chiing ta thém bin
l1ong. Nghia 1a cda dd bd thi rdi thi khdi cAn phdi ban tim lo nghi chi
nita, chd cda con lai thi ching ta c& nghi nhé t6i hoai vi s¢g ngay nao
d6 chiing ta s& mat chiing. Ly do thit bdy, cia dd b thi thi ching lo sg,
con clia con lai ching ta s& phai lo sg mii. Clia da bd thi thi chiing ta
khong con lo s¢ nam 6ng chi cudp doat, chd clia con lai thi ching ta
cit hdi hop lo s¢ chiing s& bi nim dng chi ra tay cudp doat khong biét
lic nao. Ly do thit tdm, cia da thi la cot tru Chdanh dao, con ctia con lai
12 cot tru cia ma. Nghia 13 d3 b thi roi thi sau ndy sé& dat dugc bd thi
Ba La Mat, thinh mot vi B6 Tit; trong khi ctia con lai vi long keo kiét
bén xén, thi ki€p sau ndy ching ta sé& thanh ra con ma d6i. Ly do thit
chin, clia da bo thi thi vo tin, con clia con lai thi hitu han. Nghia 13 khi
da bo thi roi thi ddi doi ki€p ki€p dugc phudc dién vo tin, chd cla con
lai chi 12 hitu han, tic 1a bt qud chi c¢6 & trong ki€p nay rdi thdi, ch
ki€p sau khdng con nita. Ly do thit muoi, clia da bd thi thi vui, ché clia
con thi khd bdi phai lo giit gin. Ly do thit mudi mét, clia da bo thi gitp
ching ta lia git tréi, chd clia con lai khién ta cang thém tréi budc.
Nghia 12 khi ¢4 dem clia di bd thi roi thi ching ta khdi bi tim tham lam
tr6i budc, chd ctia con lai thi minh ¢t ludn ludén bi 1ong tham lam cia
cai tréi budc hoai, di dau ciing déu ban tdm lo ling. Ly do thit muoi
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hai, clia da thi 14 16c, chS clia con lai ching phdi 14 16c. Nghia 13 cla
da bd thi 1a phudc 19c & ki€p ndy, qua dén ki€p sau sé canh dugc tdt
dep hon; chd ctia con lai khong phéi 1a phude 16¢ vi mot ngay nao dé
chiing ta sé& tiéu sach. Ly do thit muoi ba, clia bo thi 1a sy nghiép clia
bic dai trugng phu, ché clia con lai ching phai 1a su nghiép ctia bac
dai trugng phu. Nghia 1a ngudi chan that dai trudng phu mdi bi&t bd
thi, ch6é ké nguy dai trugng phu thi khdng bao gid biét bo thi, ma trdi
lai ¢t bo bo gift clia. Ly do thit mudi bon, clia bd thi duge Phat khen
ngdi, trong khi clia con lai thi dugc pham phu khen nggi. Nghia la
ngudi bi€t bd thi vi hdp dugc véi tim tir bi vo lugng clia Phat, B6 Tat
nén dugc Phat va B T4t khen. Con ké keo ki€t thi hgp vdi tAim pham
phu nén chi ¢c6 pham phu khen nggi, ché Phat va B6 Tat thi ché.

VIII.Phuéc Diic Bo Thi:

Pitc Phat thudng nhic nhd ngudi tai gia vé phudc dic bd thi cho
ngudi ngheo hay cho chu Tang Ni. Ciing dudng chu Tang Ni nhitng thi
can thiét trong cudc sdng hing ngay nhu in, mic, &, binh. Chu Ting Ni
phai nén ludn nhd ring ng dan na tin thi 13 ning d&€n ndi chi mot hat
gao dd ning bing hon ndi Tu Di. Khi chu Ting Ni da tir bd cudc sdng
thé tuc, ho hoan toan tiy thudc vao clia bo thi ciia dan na, nhitng ngudi
lam viéc cat lyc dé cling dudng quin 4o, thuc phim, thudc men, mén
miing. Ho phai 1am viéc vat v vo cling d€ vira lo cho gia dinh vira ho
tri Tam Bdo. C6 khi ho 1am khong dd dn ma ho vin sin sang ho tri.
Do6i khi Phat tif tai gia 1 nhitng ké khong nha, th€ ma ho vin danh
dum @€ ciing dudng Tam Bdo. Chinh vi nhitng 1y do d6, su lam dung
tién clia Tam B3o hay clia cling dudng, thi mdi hat gao mdi tat vai 1a
nd nan Tam B3o. Néu chu Ting Ni khong dung cdng tu hanh va gitp
ngudi khdc cling tu hanh gidi thodt, thi bat cit thit gi ho vay tao trong
ddi ndy ho sé phdi dén trd trong nhitng ki€p lai sanh bing cich sanh
lam nd 1€, 1am chd, lam heo, lam bo lam trau, vin van.

Theo Thugng Toa Thich Hai Quang trong Thu Gui NguGi Hoc
Phat, diic Phat day hang Phit t& B6 T4t tai gia thyc hanh hanh bd thi.
Khi thdy ngudi d€n xin thi thi phai ludn phdt khi 1én trong tAm nhitng
y tudng sau diy dé tranh cdc sy budn ti€c, hdi han, tic ti, hoic khdi
sanh c4dc niém tham sin si d6i v6i ngudi xin thi, ma lam gidm bét hoic
mat di cdc cong ditc bd thi ctia minh. Thit nhat, vi thudn theo loi Phdt
day: Khi thd'y ngudi dén xin thi & ndi ta, thi ta phdi dung tAm chon
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chanh ma tudng nghi ring tat cd chu Phat mudi phuong ba ddi do noi
thanh tyu duge B& Thi Ba La Mat ma ching dic dudc dao qua B6 Pé
V6 Thugng. Nay ta 1a con clia Phat, n€u mudn dugc gidi thoat hay
dugc thanh Phat, 4t phdi hanh theo 15i Phat day 1a phai siéng ning tu
tap hanh bd thi d€ diét trir cic tAm tham lam, keo kiét, van van, va nhu
th€ thi cdc viéc bo thi ma ta thyc hanh ngay hom nay ddy chinh la
thuin theo 151 Phat day. Thit nhi, khdi sanh y tuong thi¢n hitu tri
thitc: Khi thd'y ngudi d&€n cAu xin bd thi & noi minh thi minh phai tudng
nghi. T nhiéu ki€p trong qué khit cho d&€n ngay nay, ta vi tham lam,
keo kiét, nén chi biét thau gép, tich chita cho thit nhiéu, ché khong
chiu x3 thi. N&u c6 x4 thi thi lai sanh 1ong hdi ti€c, sdu budn, hoic bd
thi ma trong tAm khong dugc hoan hy, thanh tinh. Vi th€ ma chiing ta
¢t mdi 1am mot pham phu sanh ti, ndi troi trong sdu néo ludn hdi.
Ki€p ndy ta nhu vay, bi€t rdi day ki€p k& sé ra sao? Clia cai kiép trudc
clia ta bdy gid & dau? Con cia cdi trong ki€p nay ciing thé, bdi vi khi
ta chét di rdi thi tit cd déu bd lai hét ché ching mang theo dugc thit gi.
May min thay, ki€p ndy nhd ta biét dao, biét rd nhitng 15i Phat day vé
hanh bd thi, vay thi tai sao nay ta khong chiu ddng manh thyc hanh dé
trir b cdi tanh keo ki€t kinh nién cd hitu nay di? Nay ta vira phdt tAm
mudn thuc hanh hanh bd thi thi lién c¢6 ngudi dén xin thi. Qua 1a diéu
may min cho ta lIim. Vi nhd c¢6 ngudi niy ma chiing ta mdi bé dugc
1ong tham lam keo kiét da theo ta tit qua khit ki€p cho d&€n hom nay;
ching ta méi thanh tyu dudc tAim “X4 B&” va hanh “B6 Thi” cla
Thanh nhan; ching ta s& thanh tyu dugc cdc qua vi gidi thodt xuat thé
trong tuong lai; ngudi d&€n xin thi ndy dich thyc 1a thién tri thic cla ta,
1a 4n nhén cua ta, va cling 14 nhon gidi thodt cho ta vay; do khdi sanh
ra cdc y tudng ding theo chianh phdp nhu vay, cho nén chiing ta rat vui
1ong va han hanh thyc hanh viéc bd thi ma khdng c6 chiit do du hay
ngai ngung chi ca. Thit ba, khdi sanh y tuéng doi khdc giau sang hay
dugc phudc bdo ciia coi Duc Gidi: Khi thiy c6 ngudi dén xin thi § noi
ta, thi ta phai tudng nghi nhu vAy: phai y theo 15i Phat day thi tat ca
céc hanh bd thi déu dudc qua bdo tot dep, hoic § noi cdi ngudi lam ké
giau sang hudng phudc; hoic 1a sanh 1én cdi trdi lam thién t¥ vdi day
d thién phudc vi diéu. N6i vé cong difc cla sy bd thi, cho dii trong
tAm ta khong hé khéi sanh y tudng 12 mudn ciu gidu sang sung suéng
v€ sau noi cdi trdi ngudi, nhung phudc bdo cla sy bd thi Ay n6 sé tur
nhién dé&n véi ching ta. Ki€p hién tai ddy ta dudc gidu sang, bac tién
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sung tic, 1én xe xuéng ngwa, van van, dé 1a nhd & noi ki€p trudc ta da
¢6 thyc hanh hanh b thi rdi, cho nén ki€p ndy méi dugc huéng phudc
bdo t6t dep nhu vay. Nay ta ct phéng mit nhin ra bén ngoai xa hoi va
chung quanh ta, thi'y con c6 rat nhiéu ngudi song ddi nghéo nan, thi€u
hut hodc vit v4 nhoc nhiin trong ki€p t6i doi, hen ha, van van. Ay 1a vi
ki€p trudc ho ning long xan tham, keo ki€t, khdong bao gid bi€t mé
1ong b thi, cho nén ki€p ndy mdi phdi bi qud bio nghéo thi€u, nhoc
nhiin nhu vdy. Chiing ta may min nhd phu6c bdo tot dep nén ki€p nay
dudc cao sang trong vong, vay thi ta cang phdi nén bd thi nhiéu hon
nita, d€ cho phudc lanh cda ching ta ngay cang thém ting trudng.
Trong cac ki€p vi lai vé sau ta s& trdnh thodt dudc cdc qua bdo thi€u
thon, ngheo cing. Do vi khéi sanh ra dugc cdc y tudng ding phdp nhu
vay cho nén ngudi thién nhan Ay rit vui 1dng va han hanh hanh viéc
bd thi ma khdng chiit do dv ngai ngung. Thit tu, vi hang phuc ma
qudn: Khi c6 ngudi dén xin thi & noi ta, thi ta phai tudng nghi ring bd
thi d€ tiéu diét hai ci tdnh Tham va Xan. Thi# ndm, vdi nguvi dén xin
cé y thudong than thupc: Khi c6 ngudi dén xin thi § noi ta, thi ta phdi
c6 y tudng ring tir qui khit ki€p d€n nay, trong sdu néo ludn hdi,
chiing sanh cit theo hanh nghiép bdn hitu ma lin 1&n, 16n xudng, hiing
ludén thay mit d8i hinh, ¢6 khi 1am quyé&n thudc 1An nhau, nhung dén
ki€p nay vi chuyén ddi, cach 4m, bi vd minh che 14p, nén khong nhian
ra nhau ma thoi. Ngay hom nay ta phdt tim bd thi ddy va ngudi dén
xin thi ndy, bi€t ddu qud khit ho 13 than thudc cia ta, hoic trong ki€p
tuong lai ho sé trd thanh ké trong vong luc than cda ta cling khong
chirng. Vi nghi tudng nhu vy nén chiing ta vui 1dong ma bd thi khong
c6 chit 1ong hdi han, hay nudi ci€c chi cd. Pdy goi 1a vi tudng thin
thudc ma bd thi. Thit sdu, véi vo bién chiing sanh cé y tudng xudt ly:
Khi c6 ngudi dén xin thi thi ta nghi riing chu Phat hoic chu Bo Tat
cling vdi cdc bac gidi thodt dai thanh nhan khic s& di chitng dic dudc
dao quid B6 Pé, gidi thoat ra khdi vong sanh tif 12 do ndi thanh tyu
dudc hanh B& Thi Ba La Mat. Nhd chiing dic dudc B& Thi Ba La Mat
ma quy ngai khong con sanh tif ludn hdi nita, con chiing ta thi nay bd
than nay, rdi sanh ra noi ki€p khic, mang thin khdc, ctf nhu th€ ma
xoay chuyén trong sau néo luan hdi, hét ti rdi sanh, hét sanh rdi ti, tir
vo lugng vod bién ki€p xa xuwa cho dé€n hom nay ma van khong sao
thodt ra dugc. Cho nén hom nay ching ta phdi quyét tim va phat
nguyén sé hanh hanh bd thi ndy khong thdi chuyén; cdc ngudi dén xin
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thi ndy déu that 1a an nhan cla ta, déu 1a nhon duyén 16n lam cho ta
thanh tyu dugc B6 Thi Ba La Mat vé sau ndy vay. C6 nhu thé thi ta
mdi dudc xuit ly, dugc gidi thoat ra khdi vong vo lugng vo bién ki€p
doi sanh it trong tuong lai. Thit by, dung sy bd thi véi y tudng nhu 12
phuong tién d€ nhi&p tho hét thdy chiing sanh. Thit tam, khdi sanh
tuéng chitng dao Bo Pé: Khi thdy c6 ngudi dén xin thi & noi ta, thi ta
phai khéi tim nghi tudng nhu vay: trong luc dd Ba La Mat clia chu dai
B6 Tat va chu Phat da chitng ddc thi B6 Thi Ba La Mat 1a d ding diu
hét thdy. S& di quy ngai thanh tyu dugc BS Thi P9 ndy 13 nhd quy ngai
da tirng hanh hanh b& thi vdi tim bt thdi chuyén trong vo lugng vo
bién ki€p ddi qud khit ma khong bao gid bi€t méi mét, chdn ndn va
ngung nghi. Vi th€ nén quy ngai méi huan tip dugc vd lugng vo bién
phudc bdo thii thing khong thé nghi ban, cic phudc bio 4y néu nhu
dem b& thi cho mudi hai loai chiing sanh khip mudi phuong thé gidi
trong vo ludng vd bién ki€p cling khdng bao gid cling tin cd vi phudc
bdo clia quy ngai von 12 vo tin; va lai, hién nay quy ngai da chitng dic
dudgc cdc giai vi BO Tat trong hang thap Thanh hay Thap Pia BS Tit,
va dang trén dudng di d&€n su thanh tuu duge qui vi vo thugng B6 Pé
cda Phat trong tuong lai, d6 12 nhd quy ngai bi€t dem cong ditc cla cic
viéc bd thi kia ma hdi huéng cho ching sanh va ciu dic thanh dugc B
Dé Phat qua. Nay ta 12 Phat t&r B6 Tat tai gia thi ta ciing nén hoc y nhu
hanh clia quy ngai. Nghia 1a ta cling nén tily theo kha ning cia minh
ma thuc hanh hanh bd thi. Cdc hanh b thi nhu th€, néu nhu c6 gy tao
nén cdng ditc hoic phudc lanh chi chiing ta s& khong nguyén ciu sanh
vé ¢oi Trdi ngudi d€ hudng phudc bao, bdi vi du cho c¢6 hudng phudc
bdo t6t dep thé may ndi c5i nhon thién di nita, rot lai ciing khong thé
nio thodt ra khdi vong ludn hdi sanh tit duge. Ngudgc lai, ching ta sé&
hdi huéng cic phudc bio d6 dé trang nghiém cho dao qua Bd Pé vo
thugng cla ta trong tuong lai. Chiing ta s& bo thi khdng ngirng nghi.

IX. B6 Thi Chén That:

Ditc Phat thudng nhic nhd tif ching vé viéc thi An ciu bio, ciu
phuéc difc nhian thién v chan bo thi trong dao Phat. Thit nhit, ngudi
Phat tl bo thi v6i l1ong quing dai, v6i tim thanh tinh, khong vuéng ban
tham, san, si, c6 thé dugc két qua tot, tai sanh trd lai 1am ngudi hay
sanh 1&n cdi trdi v sdng & d6 that 1au; tuy nhién, 1gi ich clia phudc ditc
trin th€ (nhin thién) vin con trong vong ludn hdi sanh t&r. Thi nhi,
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thudng thi ngudi ta ao u6c dugc dén ddp khi thi an cho ngudi khac. Tuy
nhién, trong dao Phat, khi b6 thi, khong nén 4p 0 y tudng day 1a ngudi
cho kia 1a ké dugc cho, cho cdi gi va cho bao nhiéu, dugc nhu vay thi
kiéu man va tu phu s& khong sanh khdi trong ta. Py 1a cdch bd thi vo
diéu kién hay bi tAm dya trén cin ban binh ding. Pitc Phat day: “Thi
an bat cau bdo, con cAu bdo 1a thi 4n c6 muu d6 va sy thi An nhu vay
sé dua t6i ham mudn danh 1¢i.” N&€u ban 1am viéc thién, ban nén hinh
dong vi 1gi ich cda tha nhan. Hanh phic khdi 1én trong tim minh ngay
lic ban 1am viéc thién lanh Ay, tu né 12 mot phin thudng tinh thin hét
stc 16n lao.

X. B0 Thi Thi¢t-Bo Thi Gia:

B& thi chan that lién hé t6i viéc phdt trién mot thai do tu nguyén
cho bAt ctt thit gi ma ngudi ta ¢6 nhim 1¢i lac chiing sanh. Bén canh dé
ciing ¢6 loai ngudi gid danh hido tAim ma bd thi. PAy 1a nhitng loai
ngudi thin tu ma tim ching tu. Pay 13 nhitng ngudi mudn cé hinh
tuéng tu hanh biing cich biéu 16 cho moi ngudi thi'y 1a minh ludn lam
viéc bd thi, nhung thay vao d6 chi 12 ciu danh, ciu Idi, cau ti, vin
van. Tu hanh theo ki€u niy 13 hoan toan trdi ngugc vdi nhitng 15i gido
huin ctia Ditc Phat, va t6t hon hét 1a nén dirng 1am gi cd. Theo Phdt
gido, c6 ndm loai nguvi gid danh hdo tdm ma bé thi: Hang thit nhdt 1a
miéng ndi tdt, hodc n6i bd thi ma khdng bao gid chiu thuc hanh, chi 1a
nhitng 13i hita tréng réng. Hang thit nhi 12 15i n6éi va hanh dong déu
trai ngudc nhau, tifc 12 ngdn hanh bat tuong ung. Hang thit ba 1a bd thi
ma trong tAm luén mong cau dudc bdi hoin bing cic suw dén on ddp
nghia. Hang thit tw 12 bd ra ¢6 mdt tic ma muon thau vao mot thudc.
Hang thit ndm 1 gieo trong it mad mudn ding trdi nhiéu.

Ciing theo Phdt gido, cé muoi hai loai nguoi bé thi chan thdt va
hdo tdm: Hang thit nhdt 12 1am viéc 16i ich cho ngudi ma ching cin tra
on. Hang thit nhi 1a 1am viéc gitip dd cho ngudi ma ching cin qua béo.
Hang thit ba 1a cing dudng cho ngudi ma ching cin sy bio on. Hang
thit ti 13 ty nhin nhudng d€ 1am cho 10ng mudn cia ké khic dugc ddy
dd. Hang thit ndm 1a viéc khé b x4 ma bd x& dugc. Hang thit sdu 1a
viéc kh6 nhin ma nhin dugc. Hang thit bdy la viéc khé 1am ma lam
dugc. Hang thit tdm 1a viéc khé cttu ma cttu dudgc. Hang thit chin 1a
ching luan than so, ciing vin ct mdt long 14y cdi tAm binh ding nhu
nhau ra ma cttu gidp va 1am ding nhu sy that. Hang thit muoi 12 hé
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miéng néi tdt 1a thuc hanh dugc ngay 151 néi tot 4y, c6 nghia 1a ngdn
hanh tuong ung. Hang thit mudi mét 1a tAm hién thudng lam céc viéc
t6t ma miéng ching khoe khoang. Hang thit muoi hai 13 y nghi chi don
thuan 12 mudn gitp d& cho ngudi ma thodi, chd ching cin danh vong,
khen ting, hay 1gi ich chi cho minh.

XI. Ba Muvi Loai Bo Thi Bat Tinh:

B6 Thi dua dén 1gi lac cho ddi ndy va ddi sau trong ki€p lai sanh.
Xao ling hay tir chdi khong bd thi s& ¢6 hau qué ngudc lai. Pic Phat
day: “Tham lam chinh 12 dAu m&i ciia cdc sy khS dau trong vong luin
hdi sanh tir. Vi h& ¢6 tham 1a c6 chip giff; c6 chap gilf 12 con bi tréi
budc; con bi tr6i budc tic 1a chua giai thodt; chua gidi thodt tic 1a con
luan hdi sanh tit; con luan hdi 12 con lam chiing sanh; con lam chiing
sanh 14 con ti€p tuc chiu cdc cdnh khd dau phién ndo.” Vi thdy cdc mdi
nguy hai ctia tham lam, nén Dtrc Phat ¢3 nhan manh véi chiing sanh vé
phdp mdn b thi. Tuy nhién, cling ¢6 rat nhi€u ngudi vi danh vong ma
bd thi nén khdng dudc goi 12 hdo tim bd thi, nhung nhitng thit ho cho
ra déu 12 bt tinh bd thi. Theo “Tho Giti Ngudi Hoc Phat” clia Thugng
Toa Thich H4i Quang, c6 ba muoi loai bat tinh bd thi, ma ngudi thi
ching dugc phudc, ciing ching dugc goi 1a “Hao TAm B& Thi Nhan”.
Thit nhdt 1a bd thi theo ki€u thdy bi€t dién ddo ma bd thi, thi c6 hdn,
mong ngudi nhan rdi di cho khudt mit, chit ky that ching c6 long
thuong x6t chi ca. Hodc 1a bd thi tiiy hitng, nghia 14 vui thi cho, budn
thi khong cho, thAim chi con doi lai nhitng gi da cho, hodc chudi bdi,
van van. Thit nhi 13 b6 thi theo ki€u bd thi vi bdo an, vi trudc kia da 16
mang on ngudi d6 rdi nén bay gid bd thi lai nhu trir ng. Thit ba 12 bo thi
theo ki€u bd thi ma ching c6 long thuong, tic 13 b thi theo ki€u ném
liéng vao mit ngudi. Thit tu 12 bo thi theo ki€u b thi vi sic duc. Tic 1a
thdy ngudi dan ba hay dan dng c6 sic dep nén khdi tAm ta duc, mudn
gid bo bo thi d€ 14y long trude, d€ sau ndy c6 thé théa man dudc duc
tdm ctia minh. Thir ndm 13 bd thi theo ki€u d€ muu d6 de doa ngudi.
Tic 12 bd thi true rdi ham doa sau véi y d6 gai bdy d€ hai 19, 1am cho
ngudi nhan phdi sg ma lam thinh khdng ddm td cdo nhitng diéu sai
qudy clia minh trudc phdp ludt. Thit sdu 13 bd thi theo kiéu dem dd in
c6 doc ra ma bd thi v6i muc dich gi€t hai ngudi. Thit bdy 1a bo thi theo
ki€u dem dao gy, binh khi, siing 6ng, bom dan ra ma bd thi, nhu vién
trg vé& quan sy. Thit tdm 1a bd thi theo ki€u vi dudc khen ngdi ma bd
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thi, tifc 1a bd thi d€ cAu danh v mudn dudc ti€ng tim khen ting. Thif
chin 12 bd thi theo ki€u vi ca hdt ma bd thi. Thay ca si dep, hat hay ma
bd thi @€ ciu than, chd con x4u xa va hit d§ thi khong thém cho mot
xu. Thit muoi 1a bd thi theo ki€u vi xem tudng ma bd thi. Tc 12 minh
biét tudng, tha'y ké d6 bay gid tuy con nghéo, nhung vé sau nay sé trd
thanh ngudi gidu sang quyén quy, nén bay gid 1am bd bd thi, trudc dé
14y 1ong, hau cau Idi 16c cho minh vé sau ndy. Thit muoi mot 1a bo thi
theo ki€u vi mudn k&t ban ma bd thi. Thir muoi hai 1a bd thi theo kiéu
vi muén hoc nghé ma bd thi. Thdy ngudi 4y tuy nghéo nhung cd nghé
hay trong tay, mudn cau hoc nghé nén lam bo bd thi d€ 14y thién cam.
Thit mudi ba 1a bd thi theo ki€u bd thi ma nghi ngd 1a ¢6 qui bao hay
khong c6 qud bdo. Titc 1a bd thi ma trong 10ng con nghi ngd, do du 1a
khong bi€t bo thi nhu vay thi sau ndy c¢6 dudc hudng qua bio tot dep
hay khong. Thit muoi bén 12 bd thi theo ki€u truSc ming chiii cho ha
hé rdi sau d6 méi chiu b thi. Thit mudi ldm 1a bd thi theo ki€u b thi
r6i ma trong 1ong buc bdi, ghét tic va hoi ti€c. Thit muoi sdu 13 bo thi
theo ki€u bd thi réi ma ndi ring cdc ngudi tho lanh sau ndy s& phai
lam than trdu ngya, sdc vat, tdi t6 dé€ dén tra lai cho minh. Thit muoi
bdy 14 b6 thi theo ki€u b thi rdi ma néi ring sau niy minh s& dugc tho
phudc bdo, gidu sang 16n. Thit muoi tam 13 bd thi theo ki€u gia yé&u
dau bénh nén sg ch&ét ma bd thi. Tic 1a khi con tré dep manh khée thi
khong c6 tAm bd thi, d&n chirng gia y&u, bénh hoan méi chiu xuit tién
ra bd thi. Thit muoi chin 12 bd thi theo ki€u bd thi ma mudn dugc ndi
danh khip moi ndi ring ta diy 12 mot ngudi dai thi chi. Tic 1a bd thi
chi muén dude ndi danh d€ han hanh, khoe cia ma thdi ché khong c6
tam tlr bi, thuong x6t ai. Thit hai muoi 12 bd thi theo ki€u hodc ganh
ghét ngao nghé ma bd thi. Titc 1a cdc ngudi chi bd thi c6 mot, chd ta
day bo thi gip hai, ba 1dn hon cho bi€t mit, ky that khdng cé tAm thanh
tinh thuong x6t chi ci. Pay 1a loai bd thi vi mudn canh tranh sy giau
sang th& luc va hon thua 14n nhau ma thoi. Thit hai muoi mét 1a bo thi
theo ki€u hoic ham mo giau sang, danh vong ma bd thi. Tic 1a thdy
gia dinh ngudi ta giau c6, danh vong, quy phdi nén lam bd bd thi dé
cau thin, cAu hon, nhu ting qua cdp, bi€u xén, van van. Thit hai muoi
hai 12 b6 thi theo ki€u vi cAu hon nhian ma bd thi. Titc 1a thdy ngudi ta
c6 con gdi hay con trai quy tuéng, xinh dep, nhung ma nghéo, mudn
cudi vé 1am vd 1am chdng, nén lam bo bo thi d€ 14y long. Thit hai
muoi ba 13 bd thi theo ki€u mong ciu dugc con trai, con gdi ma bd thi.
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Téc 1a ngudi tuy giau c¢6 nhung khdng c6 tim bo thi, d&€n chirng 16n
tudi bi hi€m con, hoic c6 toan con trai, nay mudn con géi; hay toan
con gdi, nay mudn con trai, nén méi chiu xuit tién cla ra bd thi, muc
dich chi @€ ciu dugc con ma thdi, chd khdng cé that long tir bi thuong
x6t. Thit hai muoi bon 12 bd thi theo ki€u hoic mudn cAu gidu sang ma
bd thi. Titc 12 da giau rdi, lai con mudn dudgc giau hon nita nén bd thi.
Thit hai muoi ldm 12 b thi theo ki€u hodc suy nghi ring ki€p niy ta bo
thi @€ ki€p sau dudc giau sang ma bd thi. Tic 1a b thi véi y dinh thd
19i, c6 tinh todn 15i 15 & ki€p ndy, ki€p sau. Thit hai muoi sdu 12 bd thi
theo ki€u thi’y ké nghéo khong b thi, ma ¢t cham chi bd thi cho ngudi
giau. Thi'y ké nghéo di khong b thi ma con khi dé, va ching c6 long
thuong x6t. Thit hai muoi bdy 12 bd thi theo ki€u vi bi cudng ép, him
doa ma bd thi. Ttc 1a ngudi tuy gidu nhung khong chiu b bd thi, bi ké
“anh huing nghia hiép” nita dém phi than dot nhdp vao nha him doa:
“Né€&u khong chiu bd thi thi ta s& giét chét,” hoic 12 bi ching nim dugc
chuyén bi mat riéng tu, doa sé& ding bdo, béu xau, van van, s¢ qui nén
ba't dic di phdi bd thi theo yéu sdch clia ddi phuong. Thit hai muoi tdm
12 b thi theo kiéu vi gi€t hai ma bd thi. Titc 12 bd thi cho ké dc nhan
ding 14y 1ong mang on clia né, rdi sau d6 sai né di gi€t hai ké thu clia
minh. Thit hai muoi chin 1a bS thi theo ki€u bd thi trong lira. Tic 1a
ngoai mit thi bd thi, ché trong long thi ddy Ita gidn. Y néi chi bi bit
budc, chd khong c6 long nhan tir, vira cho vifa quing ném vao mit.
Thit ba muoi 13 bo thi theo ki€u bd thi vi 4i duc. B& thi dé 13y long
ngudi dep, hy vong sau niy c6 dip thda min dugc tAm 4i duc, ta dam
ciia minh.

XII.Hanh Gia Tu Tdp Bo Thi-Tri Giéi-Tinh Tén La Dang Di

Vao Ciia Phudc Diic:

Sdu Ba La Mat c6 nghia la sy tich lily ning lyc thanh sach trong
mot cdi tAm. Mdi khi tim chiing ta khong bi 4nh hudng bdi tham, san,
si, né s& c6 ning luc 1am cho dong taAm thic tr§ nén tinh khiét. Trén
budc dudng tu tap, nhit 14 tu thién, ching ta rit cAin mot chudi lién tuc
cia dong tAm thitc tinh khi€t d€ c6 thé vugt qua khdi cdnh gidi ta ba
niy. PGi v6i hanh gid tu Phit, khi nhitng y&u t& v tham, vo sin va vo
si dugc tich lily day dd, dong tAm thifc trd nén tinh khi€t va trd thanh
sttc manh sanh ra nhitng qua hanh phic dd loai, k€ cd qua vi an lac
gidi thodt cao tot nhit. Luc d6 Ba La Mat 1a sdu gido phdp dua ngudi
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vugt qua bién sanh ti. Ngoai ra, Luc b6 Ba La Mt con ¢6 muc ti€u
cttu do hét thidy ching sanh. Luc do Ba La Mat hay sdu dic tinh cot
y&u clia Bd T4t. Sdu Ba La Mat dua chiing sanh qua bién sanh ti d€ di
dé&n Niét Ban. Sdu giai doan hoan thién tinh thin ctia chu B6 tit trong
ti€n trinh thanh Phat. Chﬁng nhitng Luc d6 Ba La Mat la déc trung cho
Phit Gido Pai Thira trong nhiéu phuong dién, ma ching con gdm
nhitng cd ban dao ditc chung cho ti't c cdc ton gido. Luc dd bao gom
sy thuc tdp va sy phat trién kha di cao nhit. Vi vay, thyc hanh sdu Ba
La Mat sé gitip hanh gid vugt bd mé qua dén bén gidc. Tuy nhién,
riéng doi véi viéc tu tap phudc difc, thi bd thi, tri gidi, va tinh tAn dong
vai trd vd clng quan trong trong viéc tich tip phu6c ditc clia bat ci
hanh gid tu Phit nao.

Theo gido thuy&t nha Phat, bd thi, tri gidi, va tinh tin déng vai trd
vd cling quan trong trong viéc tich tip phudc dic. B& thi 1a cho vi ich
1gi va hanh phic clia t't ¢4 chiing sanh bat cit thif gi va tit cd nhitng gi
ta c6 thé cho dugc: khdng nhitng chi clia cdi vat chit, ma ca kién thic ,
thé tuc cling nhu ton gido hay tim linh. Chu B6 T4t déu sdn sang bd
thi ngay ca sinh mang minh dé cttu ké khic. BS thi thi sdn vat chit,
nghia 12 cho ngudi tién bac hay vit chit. Trén ddi nay, khong ai 12
khong thé thuc hién mot hinh thic bd thi nao d6. Du cho mdt ngudi
ban cling d€n dau, ngudi 4y ciing c6 thé bd thi cho nhitng ngudi con té
hon minh hay cé thé giiip vao viéc cong ich bing sy bd thi dit nhd
nhit, n€u ngudi Ay mudn. Ngay cd mot ngudi hoan toan khong thé lam
dugc nhu thé, ngudi Ay ciing c6 thé c6 ich cho ngudi khdc va cho xi
hdi biing cdch phuc vu. B& thi Phdp, nghia 12 day dd ngudi khic mot
céch ding din. Mot ngudi c6 kién thifc hay tri tué vé mot 1anh vuc nao
d6, hin ciing c6 thé day ngudi khdc hay din dit ho ngay ca khi ho
khong cé tién hay bi trd ngai vé thé chit. Du cho mot ngudi cé hoan
canh han hep ciing c6 thé thuc hién bd thi phdp. N6i 1én kinh nghiém
clia riéng minh 1am 1gi cho ngudi khdc ciing 12 bd thi phdp. B& thi vo
tiy nghia 12 g& bd nhitng uu tu hay khd dau clia ngudi khac bing nd lyc
cla chinh minh. An Gi ai vugt qua lic khé khian cing dugc xem nhu 1a
“vO Uy thi.” Pay khong chi ¢6 nghia 1a cho di thd gi ma ngudi ta cé
thira; n6 con bao g6m cd viéc thi x4 thAn ménh minh cho chinh nghia.
Pan na bao gébm tai thi, phdp thi va vo dy thi. B thi Ba la Mat dugc
diing d€ diét trir xan tham, bdn xén.
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Tri gidi day ching ta ring ching ta khong thé cttu d6 ngudi khic
né€u ching ta khdng ty minh thdo g& nhitng nhi€ém trudc clia ching ta
bing céch sdng theo pham hanh va chdnh tryc. Tuy nhién, ciing dirng
nén nghi ring ching ta khong thé din dit ngudi khic vi chiing ta chua
dudc hoan hdo. Tri gi6i con l1a tim guong t6t cho ngudi khdc noi theo
nira, day 1a mot hinh thic gitip d6 ngudi khdc. Tri gidi hanh thanh tinh
nghia 12 thyc hanh tit cd cdc gi6i rin cla dao Phat, hay tit cd nhitng
thién hanh din t6i chd toan thién dao dic cho minh va cho tit cd moi
ngudi. Tri gift gi6i hanh thanh tinh. Tri gidi Ba La Mat dugc dung dé
diét trir pham giGi va hiy bang Phat Phdp. Gigi ludt con c¢6 mot y
nghia sdu xa hon th& nita d8i v6i ngudi tu thién vi gidi luat gidi thoat
tAm ching ta ra khdi moi h&i han va lo Au. Hanh gid nén luon nhd ring
mic cdm toi 16i vé& nhitng chuyén trong qua khit khong mang lai 1gi ich
gi; chiing chi 1am cho tAm chiing ta thém lo budn ma thoi. Hanh gia
phdi c¢d gdng tao dung cho minh mdt cin ban trong sach cho hanh dong
trong gidy phiit hién tai vi n6 c6 thé gitip 1am cho tAm minh an tinh va
nh4't tim mot cdch d& ding hon. Chinh vi viy ma nén ting gidi luat trd
thanh mdt cin ban vd ciing cin thi€t cho viéc phat trién tAm linh cla
hanh gid. Ngudi tu tap phudc hué song hanh ludn hing hdi c6 ging,
tinh tan tu tip hanh tri gii luat vad kém ch& dong tAm thitc d& hanh xi
theo nhitng 15i nguyén thanh tinh ctia chu B6 Tat, con dudng duy nhat
ma chu Phat da tirng di qua trong nhiéu ddi ki€p. Cudi cling, ngudi tu
tdp phuSc hué song hanh luén hoan thanh hanh tri gigi ba la mat, va
ludn hanh dong 1gi ich cho chiing sanh hitu tinh, tao cong ditc lanh va
khong pham 4c gi6i cAm. Ho ludn giit BO dé tAm nguyén va nghiém tri
cdc gidi luat du phai hy sinh tinh mang.

Tinh tdn c6 nghia 13 ti€n thing 1én mdt muc tiéu quan trong ma
khong bi xao lang vi nhitng viéc nhé nhit. Ching ta khong thé bio
ring ching ta tinh tAn khi § tudng va cach hanh sif clia chiing ta khong
thanh sach, di cho chiing ta c6 nd luc tu tip gido ly cta Pidc Phat.
Ngay c4 khi ching ta nd luc tu tAp, doi khi chiing ta vin khdng dat
dugc k&t qui tot, ma ngudc lai con c6 thé linh 1y hau qui x4u, tr§
ngai trong viéc tu hanh do bdi ngudi khac; d6 chi 1a nhitng béng ma, sé€
bi&€n mat di khi gi6 ling. Do d6, mdt khi ching ta di quyét dinh tu B
T4t dao, ching ta cAn phai giit vitng 1ong kién quyét ti€n dén ¥ hudng
clia chiing ta ma khong di 1éch. P6 goi 1a “tinh tAn.” Tinh tin 12 kién
tri thé hién dong luc chi thién. PJi s6ng clia cdc vi tu theo Phat gido
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Pai Thira 1a mdt cudc doi hing say tot buc, khong chi trong ddi song
hién tai ma cé trong dJi sdng tuong lai va nhitng cudc doi k€ ti€p
khong bao gid cuing tin. Tinh tdn con c6 nghia 1a ludn khich 1& than
tAm ti€n tu nim Ba La MAt con lai. Tinh tdn Ba la mat dugc diing dé
diét trir cdc sy giai dai.

XII1.B6 Thi Theo Kinh Dia Tang:

Theo Kinh Pia Tang B6 Tit, Phiam thtt 10, Prc Phat day vé& nhon
duyén cong difc clia sy bd thi. Ditc Phat day: “Trong c6i Nam Diém
Phu B¢ ¢6 cdc vi Qudc Vuong, hang Té Phu quan chdc 16n, hang dai
trudng gid, hang dai Sdt P& Lgi, hang dai Ba La Mo6n, van van. Néu
gip k& hét stic ngheéo ting, nhin d&€n k& tat nguyén cAm ngong, ké
di€c ngdy mi quing, gip nhitng hang ngudi thin thé khong duge ven
toan nhu thé. Lic cdc vi Qudc Vuong d6, van vin mudn bd thi, n€u c6
thé€ dd tir tAm tir bi 16n, lai c6 1ong vui vé tu ha minh, ty tay minh dem
cla ra bo thi cho tit ¢4 nhitng ké dé, hodc bdo ngudi khdc dem cho, lai
diing 15i 6n hoa diu dang an Gi. C4c vi Quoc Vuong, Pai Than d6, vin
van ding phu6c 1gi bing phudc 1di cdng dic cing dudng cho trim
hiing ha sa chu Phat vady. Tai lam sao? Chinh bdi vi Quéc Vuong dé
van van, phat tAm dai tir bi d6i v6i ké rat muc nghéo cling va véi
nhirng ngudi tan tit kia, cho nén phudc lanh dugc hudng qua bido nhu
th€ ndy, trong trim ngan ddi thudng dudc day di nhitng d6 thit bio,
hudng 13 nhitng thit dé tho diing nhu y phuc, dd udng in, vin vén.
Trong ddi sau, nhu ¢6 vi Qudc Vuong cho dé€n hang Ba La Mon van
van, gip chlia thdp thd Phat, hodc hinh tugng Phat, cho dén hinh tuong
B6 Tat, Thanh Vin hay Bich Chi Phat, dich than ty sita sang, ciing
dudng b thi. Vi Qudc Vuong dé sé ding trong ba ki€p 1am vi troi D&
Thich huéng sy vui suéng tot la. N&u ¢6 thé dem phudc lanh bd thi dé
ma hodi huéng cho tit cd ching sanh trong phdp gidi, thdi vi Quoc
Vuong d6, trong mudi ki€p thudng dugc 1am vi trdi Pai Pham Thién
Vuong. Trong ddi sau, néu c6 vi Qudc Vuong cho dén hang Ba La
Mon, van van gip chiia thdp cta Pdc Phat thud trude, hodc 1a kinh
dién hay hinh tugng bi hu sup rach ra, lién c6 thé phat tim tu bd lai. Vi
Qudc Vuong d6, hodc tw minh dich than lo sira sang, hodc khuyén héa
ngudi khic cho d&n khuyé&n héa trim ngan ngudi khic cung chung bd
thi ciing dudng dé két duyén lanh. Vi Qudc Vuong d6, trong trim ngan
ddi thudng 1am vua Chuyén Luin, con nhitng ngudi khdc chung cliing
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lam viéc bd thi d6, trong trim ngan doi thudng lam vua nuéc nhd. N&u
lai & truSc chiia thap c6 thé phat tAim dem cong ditc cing dudng bd thi
dé ma hdi huéng vé dao vd thugng chdnh gidc, dugc nhu vay thdi vi
Qudc Vuong dé cho d&n tat cd moi ngudi déu sé thanh Phat ca, bdi
qud bdo Ay rong 16n vd lugng vo bién. Trong ddi sau, nhu c6 vi Qudc
Vuong hay hang Ba La Mon, gip nhitng ngudi gia y&u bénh tat, va ké
phu nit sanh dé, né€u trong khodng chitng mot niém sanh 1ong tr 16n
dem thudc men, com nudc, giuvdng chi€u bd thi, 1am cho nhitng ké Ay
dugc an vui. Phudc difc d6 rat khong thé nghi ban dén dugc, trong mot
tram ki€p, thudng lam vua trdi Tinh Cu, trong hai traim ki€p thudng
1am vua sdu tang trdi coi Duc, khong bao gi con doa vao dc dao, cho
dén trong trim ngan ddi, 18 tai khong hé nghe dén ti€ng khd, rot rdo
thanh Phat dao. Trong ddi sau nhu ¢6 vi Qudc Vuong va Ba La Mon,
c6 thé 1am nhitng viéc bo thi nhu thé sé ding vo lugng phudc lanh.
N&u c6 thé dem phudc dic d6 hdi huéng dao Bé PE, thdi khong luan
12 nhiu hay it, rot rdo sé& thanh Phat c4, hudng gi 1a nhitng qua trdi
Pham Vuong, trdi P& Thich, vua Chuyén Luin. Niy Dia Tang Bo Tit,
vi th& nén khuyé&n héa tit cd chiing sanh déu phai hoc theo nhu thé.
Trong ddi sau, nhu ¢6 thién nam ké thi€n nit nao § trong Phit phdp ma
gieo trong chiit it coi phudc lanh chirng bing cdi 16ng, sgi téc, hat cit,
may bui, phudc 1gi clia nhitng ngudi d6 sé hudng tho khong thé vi du
th& nao cho dugc. Trong ddi sau, nhu c6 ké thién nam clng thién nit
ndo gip hinh tugng Phat, hinh tugng BS Tit, hinh tugng Bich Chi Phat,
hinh twgng vua Chuyén Ludn ma b thi cing dudng, thdi ding vo
lugng phudc lanh, thudng sanh & cdi ngudi, ¢di trdi hudng sy vui thu
thing vi diéu. Trong ddi sau, nhu ké thién nam ngudi thién nif nao gip
kinh dién Pai Thira hoic nghe thdy mot bai k&, mdt ciu kinh, rdi phat
tAm 4An cin trin trong cung kinh nggi khen, bd thi cling dudng, ngudi
4y dugc qua bdo 16n vo lugng vo bién. N&u c6 thé dem phudc dic hdi
huéng cho khip phip gidi chiing sanh thdi phudc 10i ndy khong thé vi
du thé& nao cho dugc. Trong ddi sau, nhu ¢6 ké thién nam ngudi thién
nit nio gip chia thip va kinh dién Pai Thira, n€u 1a kinh thip mdi thdi
bd thi cing dudng, chiém ngudng 1€ lay ngdi khen, chip tay cung kinh.
N&u gip kinh thap cii, hodc hu rich thdi sita sang tu bd, hoic riéng
minh phdt tim lam, hoic khuyé&n ngudi khic cling dong phit tim.
Nhitng ngudi cting dong phat tAim day, trong ba mudi ddi thudng 1am
vua cdc nuSc nhd. Con vi dan viét chanh d6 thudng lam vua Chuyén
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Luin, lai dung phdp lanh ma gido hda vua cdc nuc nhd. Trong ddi sau
nhu ¢6 nguGi thién nam thién nit ndo § ndi cdi phudc lanh da gieo
trong trong Phat phdp, hodc 1a bd thi ciing dudng, hoic 13 tu bd chua
thap, hoic stra sang kinh di€n, cho dé&n chirng bing mot sdi 16ng, mot
mdy bui, mot hat cdt, mot giot nudc. Nhitng sy lanh nhu th€, khong
luan nhiéu hay it, chi c6 thé dem hdi huéng cho khip phap gidi chiing
sanh, thdi cong ddc ctia ngudi d6 trong traim ngan doi thudng hudng
tho sy vui thugng diéu. Con nhu chi hdi huéng cho thin quyé&n trong
nha hoiic ty minh dudc 1¢i ich thdi, nhu th€ thdi sé hudng qua vui tong
ba ddi, cit Iam mdt phan sy lanh, thdi dugc hudng bdo t6t mot mudn
1an troi hon. NAy Dia Tang B6 T4t! Nhitng nhon duyén cong ditc vé su
bd thi nhu th€ d6.”

X1V.Dai Thi Hji:

Mic dau Dic Phat da tirng day ring vi Ty Kheo hay Ty Kheo Ni
nao khong chiu tp trung vao su tu tdp, ma chi chd tim tip trung vao
cong tdc tir thién, khi€n Ting Ni ching phai lam viéc vat vd ma lang
quén di viéc tu hanh, 12 pham gidi Ba Dat P&, phdi phdt 156 sam hdi.
Tuy nhién, theo Kinh Duy Ma Cat, Ngai vin néi vé Pai Thi Hoi. Pai
thi hoi cho moi ngudi, giau 1An ngheo, trén danh nghia nim nim mot
lan. Vao thdi Phat con tai th€, lic cu si Duy Ma Cat l1am bénh, Phat
bio trudng gia ti Thién Pirc: “Ong di d&n tham bénh 6ng Duy Ma Cat
diim ta.” Thién Ptc bach Phat: “Bach Th& Ton! Con khong kham lanh
dén thim bénh dng. Vi sao? Nhé lai thud trude, con 1ap ra dai hoi thi §
nha cha con, han trong bdy ngay d€ cling dudng cho tit ca vi sa Mon,
Ba la mon, cing hang ngoai dao, ké ngheo khé, hén ha, c6 doc va ké
in xin. BAy gid dng Duy Ma Cait dén trong hdi néi vdi con ring, ‘Nay
trudng giad t&! VA ching hoi dai thi khong phai nhu hoi cia 6ng 14p ra
dau, phai lam hoi Phép thi chd 1ap ra hoi tai thi nay lam gi?” Con néi:
“Thua cu si! Sao goi 12 hoi Phap thi?” Ong ddp: “Hoi Phdp thi 1a dong
thdi cling dudng tit cd chiing sanh, khong truSc khong sau d6 1a hoi
Phép thi.” Con héi: “Thé 1a nghia gi?” Cu si ddp: “Nghia 13 vi dao Bd
D&, khdi tir tAm; vi citu ching sanh, khdi tim dai bi; vi mudn giit gin
Ch4nh Phdp, khdi tAim hoan hy; vi nhi€p tri tué, 1am theo tim xa; vi
nhi€p tAm tham 14n, kh&i bd thi Ba la mat; vi do ké pham gidi, tri gidi
Ba la mat; vi khong ngd phdp, khdi nhin nhuc Ba la mat; vi rdi tuéng
than tAm, khéi tinh tdn Ba la mat; vi tu6ng BO DE, khdi thién dinh Ba
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la mat; vi nhitt thiét tri, khéi tri tué Ba la mat; vi gido héa ching sanh
ma khdi ra ‘Khong;’ ching bé Phdp hitu vi ma khdi ‘vd tung;’ thi
hién tho sanh, ma kh&i ‘v6 tdc;” hd tri Chanh Phdp, khédi sitic phuong
tién; vi do chiing sanh, khéi tit nhi€p phép; vi kinh thd tit ¢4, khéi phdp
trir khinh man; d6i thain mang va tai san, khdi ba phap bén chic; trong
phap luc niém, khdi ra phdap nhé tudng; & sdu phap hoa kinh, khéi tAm
chat tric; chon chdnh thyc hanh thién phdp, khéi sy séng trong sach; vi
tam thanh tinh hoan hy, kh&i gin buc Thanh hién; vi ching ghét ngudi
dit, khdi tAm diéu phuc; vi phdp xuit gia, khdi thim tAm ; vi ding theo
chd n6i ma 1am khdi da vin; vi phap vo tranh, khdi chd yén ling; vi di
t6i Phat hué, khdi ra ngdu yén ling (toa thién); vi md rang budc cho
chiing sanh, khéi tim tu hanh; vi ddy di tuéng tot va thanh tinh coi
Phat, khéi sy nghiép phudc ditc; vi mudn biét tAim niém tat cd ching
sanh ding chd nén néi phdp, khdi ra nghiép tri; vi biét tdt cd phdp
khong 14y khong bd, vaio mdn nhift tudéng, khdi ra nghiép hué; vi doan
tAt cA phién nio, tit cd chuéng ngai, tit c bat thién, khdi 1am tat cd
phdp trg Phat dao. Nhu vay thién nam t! D6 13 hdi Phap Thi. N€u Bd
T4t tru noi hoi phdp thi d6, 12 vi dai thi chd, cling 12 phuSc dién cho tat
cé th€ gian.” Bach Thé Ton! Khi 6ng Duy Ma Cit néi phap 4y, trong
chiing Ba la mdn hai trim ngudi déu phat tim Vo thugng Chdnh ding
Chanh gidc. Lic d6 tAm con ding thanh tinh, nggi khen chua tirng cd,
ctii ddu ddnh 1& dudi chon dng Duy Ma Cat. Con lién md& chudi Anh
Lac gid ddng trim ngan lugng vang dang l1&én, 6ng khdng chiu 14y. Con
n6i: “Thua cu si! Xin ngai hiy nap tho, tiy y Ngai cho!” Ong Duy Ma
Cat lién 14y chudi Anh Lac chia 1am hai phan, mot phan dem cho
ngudi dn xin hén ha nhit trong hoi, con mdt phan dem ding cho Ditc
Nan Thing Nhu Lai. TAt cd ching trong hoi déu thdy cdi nu6c Quang
Minh va Dttic Nan Thiing Nhu Lai, lai thdy chudi Anh Lac & trén difc
Phat kia bi€n thanh bon tru dai quy bdu, bon mit déu trang nghiém ruc
& khong ngin che nhau. Sau khi 6ng Duy Ma Cat hién than bi€n xong,
lai néi ring: “N&u ngudi thi chii ding tAm binh ding thi cho mdt ngudi
in xin rdt hén ha xem ciing nhu tuéng phudc dién clia Nhu Lai, khong
phan biét, long dai bi binh ding, khong ciu qua bdo, dé goi la diy di
phdp thi vay.” Trong thanh nhitng ngudi in xin hén ha nhat thdy thin
luc nhu vay va nghe 15i n6i kia, déu phat tim V6 thugng Chanh ding
Chénh gidc. Vi thé nén con khong kham 1anh dé€n thim bénh 6ng Duy
Ma Cat. Nhu th€, cdc B6 T4t déu tuan ty dé€n truSc Pht trinh bay chd
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b3 duyén clia minh, vi ndo ciing khen nggi, thuat lai nhitng 18i 6ng Duy
Ma Cit va déu néi: “Khdng kham lanh dén thim bénh 6ng.”

XV.Vé Thugng B6' Thi Va Vé S6 Tru Bé Thi:

Vo thugng B4 thi 12 loai bd thi ma thi chli ¢6 dugc phudc bdo 16n
lao khong thé nghi ban dugc. C6 nim loai vo thugng bd thi: Logi thit
nhdt 1a bo thi hay cling dudng & noi Ptc Phat. Loai thit nhi 1a b6 thi
hay ciing dudng & ndi chiing Ting Ni. Logi thit ba 1a bd thi & ndi ngudi
thuy&t gidng chdnh phdp. Loai thit tu 1a b6 thi hay cing dudng & ndi
cha. Loai thit ncm 1a bd thi hay ciing dudng & ndi me. Theo Kinh Kim
Cang, Ptic Phat nhic nhé Tu B6 Pé vé B8 Thi Vo S§ Tru nhu sau:
“Ong Tu B& P&! B6 Tat thuc hanh phép bd thi phai nén “Vo s§ tru.”
Nghia 12 khong nén tru vao sic ma lam bd thi, khong nén tru vao
thanh, huong, vi, xtic, phip ma 1am bé thi. Ong Tu B6 P&! Tai sao ma
B6 Tat khong nén tru vio sic tuéng ma bd thi nhu the? Vi néu Bo Tat
khong tru vao hinh sic ma bd thi, thi phiic ditc d6 khong thé suy ludng
dudc. Lai nita, dng Tu Bd P&! B6 T4t khong tru vao hinh tuéng ma bd
thi, thi phiic dic d6 ciing nhiéu nhu th€, khong thé suy ludng dudc.
Ong Tu B4 P&! Né&u tam ctia B Tét con tru vio phdp sy tudng ma
1am hanh b thi, thi ciing vi nhu ngudi & chd ti tim, khong thé trong
tha’y gi hét, con n€u B Tat 1am hanh bs thi ma tim khong tru trugce
vao sy tuéng, thi nhu ngudi c6 con mit sdng, lai dugc dnh sing cla
mit trdi, trong tha'y 6 cd hinh sic sy vat.”

XVI. Loi Phét Day Vé B6 Thi Trong Kinh Dién:

Trong Kinh Phdp Cu, Diic Phdt day: “Vi c6 tin tim hoan hy nén
ngudi ta méi bd thi, trdi lai ké c¢6 tAm ganh ghét ngudi khic dugc in,
thi ngay hodc dém ké kia khong thé nao dinh tim dugc (249). Nhung
ké nao di cit dugc, nhd dugc, diet dude tAm tudng Ay, thi ngay hoic
dém, ké kia déu dudc dinh tAm (250). Trong cdc cdch bd thi, phip thi
12 hon cd; trong cdc chat vi, phdp vi 1a hon cd; trong cdc hy lac, phdp
hy 13 hon cd; ngudi ndo trir hét moi 4i duc 1a vugt trén moi dau khd
(354). C4 1am hai rdt nhiéu rudng vudn, tham duc 1am hai rit nhi€u th&
nhin. Viy nén bd thi cho ngudi lia tham, s& dudc qui bdo 16n (356).
C4 1am hai rat nhi€u rudng vudn, san nhué€ 1am hai rat nhiéu th& nhan.
Vay nén bd thi cho ngudi lia san, s& dugc qua bio 16n (357). Cé lam
hai rat nhiéu rudng vudn, ngu si 1am hai rat nhiéu th& nhan. Viy nén



30

bd thi cho ngudi lia si, sé dudc qua bdo 16n (358). C4 lam hai rat
nhiéu ruéng vudn, 4i duc 1am hai rat nhiéu th€ nhin. Viy nén bd thi
cho ngudi lia duc, s€ dudc qua bdo 16n (359).”

Trong Kinh T Thdp Nhi Chuong, Diic Phdt day: “Thiy ngudi
thuc hanh bd thi, hoan hy gidp dé thi dugc phudc ri't 16n. C6 vi Sa mdn
héi Phat, ‘Phudc niy c6 hét khdng?” Phat ddp, ‘Thi nhu Ira clia ngon
dudc, hang trim hang ngan ngudi dem dudc d&€n mdi lira vé d€ nau in
hay thip sdng, 1ta ctia ngon dudc ndy vin nhu cii. Phudc clia ngudi
hoan hy hd trg ngudi thyc hanh bd thi ciing vay’ (Chuong 10). Cho mot
trim ngudi 4c dn khong biang cho mot ngudi thién dn. Cho mot ngan
ngudi thién dn khong bing cho mot ngudi tho ngii gidi dn. Cho mot
van ngudi tho ngil gi6i dn khong bing cho mdt vi Tu-Pa-Hudn dn. Cho
mot triéu vi Tu-Da-Hudn in khong bing cho mot vi Tu-Pa-Ham in.
Cho mot trim triéu vi Tuw-Da-Ham #n khong bing cho mot vi A-Na-
Ham @n. Cho mdt ngan triéu vi A-Na-Ham dn khong bing cho mot vi
A-La-Han dn. Cho mudi ty vi A-La-H4n dn khong bing cho mot vi
Phat Bich Chi dn. Cho mot trim ty vi Bich Chi Phat in khong biang cho
mot vi Phat Ba PJi dn (Tam Th& Phat). Cho mdt ngan ty vi Phat Ba
Dai dn khong bing cho mot vi Vo Niém, V6 Tru, Vo Tu, va V6 Chitng
dn (Chuong 11).” B6 thi khong chi ¢6 nghia 1a cho di thd gi ma ngudi
ta c6 thira; n6 con bao gdm cd viéc thi x3 thAn ménh minh cho chinh
nghia. Pan na bao gém tai thi, phdp thi va vd Gy thi. B& thi Ba la Mat
dugc diing @€ diét trir xan tham, bén xén, dong thdi lam ting trudng
phuéc bau.
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Almsgiving In Buddhist Point of View

Charity in Sanskrit is “Dana”, meaning “almsgiving.”
In general this refers to an attitude of generosity. It involves
developing an attitude of willingness to give away whatever
one has in order to benefit sentient beings. In Mahayana
Buddhism, this is one of the six paramitas or virtues of
perfection. Charitable giving, the presentation of gift or
alms to monks and nuns (the virtue of alms-giving to the
poor and needy or making gifts to a bhikkhu or community
of bhikkhus). Voluntary giving of material, energy, or
wisdom to others, regarded as one of the most important
Buddhist virtues. Dana is one of the six perfections
(paramitas) and one of the most important of the meritorious
works that a Bodhisattva cultivates during the path to
Buddhahood. In Theravada Buddhism, it is one of the ten
“contemplations” (anussati) and the most important
meritorious activities (punya). It is seen as a key component
in the meditative path, as it serves to overcome selfishness
and provide benefits in both the present and future lives.
Nowadays, the practice of giving alms to monks and nuns by
laypeople is also called “dana,” and it is one of the most
important religious activities for non-monastics in East
Asian countries. Laypeople believe that gifts given to the
Samgha would bring geater benefits than giving to other
people, for besides the Buddha, monks and nuns are also
referred as “fields of merit” in Buddhism.

I. An Overview of Dana:

According to Vietnamese-Chinese terms, B6 means wide or
unlimited, Thi means giving. “Charity” (B& Thi) means to give without
any limits. Almsgiving of food or doctrine, with resultant benefits now
and also hereafter in the form of reincarnation, as neglect or refusal
will produce the opposite consequences. The Buddha taught: “Greed is
the origin of various pains and sufferings in the cycle of births and
deaths. For if there is greed, there is attachment; if there is attachment,
there is bondage; if there is bondage, there is the cylcle of briths and
deaths; if there is a cycle of rebirths, one is still a sentient being; if one
is still a sentient being, there are still pains, sufferings, and afflictions.”
Realizing the calamities from greediness, the Buddha emphasized a
dharma door of generosity. In the explanation of the Sutra on The Eight
Realizations of the Great Beings, Zen Master Thich Nhit Hanh
explained “Practicing Generosity” as follow: ‘Practicing generosity
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means to act in a way that will help equalize the difference between
the wealthy and the impoverished. Whatever we do to ease others’
suffering and create social justice can be considered praticing
generosity. Practicing generosity is the first of the six paramitas.
Paramita means to help others reach the other shore, the shore of
liberation from sickness, poverty, hunger, ignorance, desires and
passions, and birth and death. However, Buddha-dharma is always easy
to speak but difficult to do. Giving means to give wealth or Buddha-
dharma to others, but when you are in a situation to do so, you do not
want to do. On the contrary, you demand that others give to you, the
more the better. This is why people say “Buddha-dharma is always
easy to speak but difficult to do.” Buddhists should know that both
concepts of “giving to charity” and “making offerings” mean the same
thing. With regard to sentient beings, this act is called “Giving.” With
regard to parents, religious teachers, Patriarchs, and other enlightened
beings, this act is called “Making offerings.” According to the
Visuddhimagga, Buddhaghosa defines “Dana” as follows: “Danam
vuccati avakkhandham”, means to give with heart is really called the
“Dana”, though the word “Dana” literally stands for 1) charity, 2)
genrosity, 3) alms-giving, 4) liberality, etc. It is Bodhisattva’s
perfection of gift when he offers, gives up or remains indifferent to his
body.

One should help other people, as best as one can, to satisfy their
needs. When giving charity, one does not cherish the thought that he is
the giver, and sentient beings are the receivers, what is given and how
much is given, thus, in one’s mind no arrogance and self-conceit would
arise. This is an unconditioned alms-giving or compassion on equlity
basis. Dana paramita is also a gate of Dharma-illumination; for with it,
in every instance, we cause creatures to be pleasant, we adorn the
Buddhist land, and we teach and guide stingy and greedy living beings.
Especially, Bodhisattvas give alms to all beings, so that they may be
happy without investigating whether they are worthy or not. In the
Jataka literature, many stories are found which show how the
Bodhisattva fulfilled the Paramita-charitable giving, the former birth
stories of Gautama, when he was a Bodhisattva, either in human form
or non-human form, it is written that he practiced such types of
Paramita-charitable giving. In the Mahakapi Jataka, the Bodhisattva is
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a great monkey leader, who at the attack by men of the Varanasi king,
allowed fellow monkeys to pass off safely by treading on his body,
stretched as the extension of a bridge. In the Sasa Jataka, the
Bodhisattva is a young hare who offers his own body in the absence of
any other thing to offer, just to observe the sacred vow. The story of
Prince Vessantara, which is widely appreciated, shows Prince
Vessantara in fulfillment of his vow to give whatever he is asked to
give, not only surrenders the palladium of his father’s kingdom, but
even his own wife and children. According to the Visuddhimaga, Great
Enlightening Beings are concerned about the welfare of living beings,
not tolerating the sufferings of beings, wishing long duration to the
higher states of happiness of beings and being impartial and just to all
beings, by fulfilling the Paramita-charitable giving they fulfill all other
paramitas. According to the Apadana, the Bodhisattva gave the gift to
the needy. He then observed precepts perfectly and fulfilled the
paramitas in the worldly renunciation. He then attained the Supreme
Enlightenment.

11. Different Kinds of Dana:

There are two kinds of dana or charity: First, giving of goods.
Second, giving the Buddha’s truth to save sentient beings. There are
also two different kinds of dana or charity: First, pure or unsullied
charity, which looks for no reward here but only hereafter (expecting
no return). Second, impure or sullied charity whose object is personal
benefit (expecting something in return). There are three levels of dana:
The first level of dana is the low degree of dana-paramita. With
compassion, a person gives alms (ordinary goods) to his relatives, wife,
children... This is called Dana-parami or “given in low degree.” The
second level of dana is the middle degree of dana-paramita. With
compassion, a person his own head, eyes, arms, legs... This is called
Dana-uppaparami or “given in middle degree.” The third level of dana
is the high degree of dana-paramita. With compassion, a person gives
his own life. This is called Dana-paramattha-parami or “given in high
degree.” Besides, there are three different kinds of generosity: The first
kind of dana is “Giving of material objects”: Giving of material goods,
that is, to give others money or goods. In this world, there is no one
who is unable to perform some form of giving. No matter how



34

impoverished one is, he should be able to give alms to those who are
worst off than he or to support a public work with however small a
donation, if he has the will to do so. Even if there is someone who
absolutely cannot afford to do so, he can be useful to others and to
society by offering his services. Giving of goods (or donating material
goods such as flesh, food, meat, prey, gift, etc). Giving of wealth
includes both outer and inner wealth. The outer wealth refers to one’s
kingdom and treasures, one’s wife and sons. Those who practice the
Bodhisattva way have no mark of self so they are able to give away
their kingdom, their homes and even their wives and sons. Sakyamuni
Buddha for example should have become a king, but he chose instead
to become a monk. He left his wife and his newly born son.
Relinquishing the glory of royalty. He went to the state of
homelessness. The inner wealth, on the other hand, refers to one’s own
body, head, eyes, brains and marrow, skin, blood, flesh and bones. All
can be given to others. The second kind of dana is the “giving of law”:
If we feel satisfied only with the giving of wealth and materials,
without helping sentient beings cultivate to transform their sufferings
and afflictions, according to the Buddha is not enough. The Buddha
reminded about the supreme method in helping sentient beings is to
help them cultivate wholesome deeds. According to the Maharatnakuta
Sutra, Chapter XXIV, the Bodhisattva Wonderful Sound preaches
Dharmaparyaya in various shapes to different beings according to their
ability and capacity. In Chapter XXV, Avalokitesvara Bodhisattva also
preaches Dharmaparyaya in various shapes to different beings.
According to the Buddha, there are two gifts, the carnal and spiritual.
Of these two gifts, the spiritual is prominent. Giving of law means to
teach others rightly. A person who has knowledge or wisdom in some
field should be able to teach others or guide them even if he has no
money or is physically handicapped. Even a person of humble
circumstances can perform giving of the Law. To speak of his own
experience in order to benefit others can be his giving of the Law.
Therefore, according to Buddhism, giving of the law is to teach and
transform all living beings by explaining the Buddha-dharma to them.
The third kind of dana is the “giving of fearlessness”: Giving of
fearlessness means to remove the anxieties or sufferings of others
through one’s own effort. To comfort others in order to help them
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overcome their difficult time can be considered as “giving of
fearlessness.” When someone is terrified in encountering disasters or
calamities, we try to use our own words or other efforts to remove his
anxities, sufferings and afflictions, this is the gift of fearlessness. The
giving of fearlessness is the best way that can attribute a peaceful and
happy atmosphere for everyone.

There are four kinds of dana: First, giving of pens for other people
to write the sutras. Second, giving of ink for other people to write the
sutras. Third, giving of the sutras for other people to recite. Fourth,
preaching the sutras for sentient beings so that they can cultivate to
liberate themselves. There are five kinds of almsgiving: First, offer the
alsmgiving to those from afar (a distance). Second, offer the almsgiving
to those going afar (going to a distance). Third, offer the almsgiving to
the sick. Fourth, offer the almsgiving to the hungry. Fifth, offer the
almsgiving to those wise in Buddhist doctrine. Besides these five kinds
of giving: There are five kinds of people who pretend to give out of
goodness of their hearts. The first kind of givers: People who talk of
goodness or giving, but they never carry out what they say, only hollow
speech or empty promises. The second kind of givers: People who
speech and actions contradict one another. The third kind of givers:
People who give but their minds always hope that their actions will be
compensated and be returned in some way. The fourth kind of givers:
People who give little but want a great deal in return. The fifth kind of
givers: People who plant few seeds but wish to harvest abundance of
fruits.

There are seven kinds of offerings: First, almsgiving to visitors or
callers. Second, almsgiving to travellers. Third, almsgiving to the sick.
Fourth, almsgiving to the nurses. Fifth, almsgiving to the monasteries.
Sixth, almsgiving of daily food to the monks and nuns. Seventh, general
almsgiving of clothing and food according to season. There are
physical offerings (to offer service by one’s labor), spiritual offerings
(to offer a compassionate heart to others), offerings of eyes (to offer a
warm glance to others which will give them tranquility), offerings of
countenance (to offer a soft countenance with smile to others), oral
offerings (to offer kind and warm words to relieve others), seat
offerings (to offer one’s seat to others), and offerrings of shelters (to let
others spend the night at one’s home). There are seven grounds for a
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happy karma through benevolence to the needy: First, almsgiving to
visitors, travellers or strangers. Second, help the sick and their nurses.
Third, gifts of gardens and groves to monasteries. Fourth, regular
provision of food for the monks and the nuns. Fifth, regular provision of
clothes for the monks and the nuns. Sixth, regular provision of
medicines to the monks and the nuns. Seventh, practice Almsgiving
whenever possible. According to The Middle Length Discourses of the
Buddha, Dakkhinavibhanga Sutra, there are seven kinds of offerings
made to the Sangha: First, one gives offering to a Sangha of both
Bhikkhus and Bhikkhnis headed by the Buddha. Second, one gives
offering to a Sangha of both Bhikkhus and Bhikkhunis after the
Tathagata has attained final Nirvana. Third, one gives offering to a
Sangha of Bhikkhus. Fourth, one gives offering to a Sangha of
Bhikkhunis. Fifth, one gives offering and saying: “Appoint so many
bhikkhus and Bhikkhunis for me from the Sangha. Sixth, one gives
offering, saying: “Appoint so many Bhikkhus for me from the Sangha.”
Seventh, one gives offering, saying: “Appoint so many Bhikkhunis for
me from the Sangha.”

According to the Kosa Sastra, there are eight causes of dana or
giving: First, one gives as occasion offers, or giving of convenience or
to those who come for aid. Second, giving for fear of evil. One gives
from fear, or giving out of fear. Third, giving out of gratitude or giving
in return for kindness received. One gives, thinking: “He gave
something.” Fourth, seeking-reward giving or anticipating gifts in
return. One gives, thinking: “I give him something now, he will give
me back something in the future.” Fifth, giving because of tradition or
custom, continuing the parental example of giving (one gives, thinking:
“It is good to give”). Sixth, giving because of hoping to be reborn in a
particular heaven. Seventh, giving for gaining name and fame or giving
in hope of an honoured name. One gives, thinking: “If I make this gift I
shall acquire a good reputation. Eighth, giving for personal virtue or for
the adornment of the heart and life. According to the Sangiti Sutta in
the Long Discourses of the Buddha, there are eight bases for giving:
First, one gives as occasion offer. Second, one gives from fear. Third,
one gives, thinking, “he gave me something.” Fourth, one gives,
thinking: “he will give me something.” Fifth, one gives, thinking: “it is
good to give.” Sixth, one gives, thinking: “I am cooking something,
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they are not. It would not be right not to give something to those who
are not cooking.” Seventh, one gives, thinking: “If I make this gift I
shall acquire a good reputation. Eighth, one gives, thinking to adorn
and prepare one’s heart.

According to the Flower Adornment Sutra, Chapter 38, there are
ten kinds of pure giving of Great Enlightening Beings: Enlightening
Beings who abide by these ten principles can accomplish the supreme,
pure, magnanimous giving of Buddhas. First, impartial giving, not
discriminating among sentient beings. Second, giving according to
wishes, satisfying others. Third, unconfused giving, causing benefit to
be gained. Fourth, giving appropriately, knowing superior, mediocre,
and inferior. Fifth, giving without dwelling, not seeking reward. Sixth,
open giving, without clinging attachment. Seventh, total giving, being
ultimately pure. Fighth, giving dedicated to enlightenment,
transcended the created and the uncreated. Ninth, giving teach to
sentient beings, never abandoning them, even to the site of
enlightenment. Tenth, giving with its three spheres pure, observing the
giver, receiver, and gift with right awareness, as being like space.

Giving also includes boundless giving and no attachment in acts of
charity: Boundless giving will bring the benefactors infinite and
endless meritorious retributions. There are five categories of boundless
giving: First, give to the Buddha. Second, give to the Sangha, or
community of ordained Buddhist monks or nuns. Third, give to those
who speak and eludicate the Proper Dharma. Fourth, give to one’s
father. Fifth, give to one’s mother. According to the Diamond Sutra, the
Buddha reminded Sibhuti about “acts of charity without attachment” as
follows: “Subhuti! Bodhisattvas in truth have no attachment in cts of
charity. One should not attach to sight while giving. One should not
attach to sound, smell, taste, touch, or conciousness in giving. Subhuti !
Bodhisattvas should give without attachment. Why ? If they do, the
merits and virtues are immeasurable. Also, Subhuti! Bodhisattvas who
give without attachment have equal amounts of merit and virtue. It is
incomprehensible and immeasurable. Subhuti! If Bodhisattvas give
with attchments, they are walking in darkness and see nothing. If
Bodhisattvas give witohout attachments, they are walking under the
sunand everything is clear.”
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Besides, there are other kinds of dana: First, giving out of gratitude
or giving in return for kindness received or one gives, thinking: “He
gave something.” This is one of the eight causes of dana or giving
according to the Kosa Sastra. Second, giving courage to someone. or
bestowing of courage. The bestowing of confidence by every true
Buddhist, i.e. that none may fear him. Absence or removal of fear, one
of the three forms of giving. Giving out of fear or giving for fear of evil
or one gives from fear. This is one of the eight causes of dana or giving
according to the Kosa Sastra and Sangiti Sutta in the Long Discourses
of the Buddha. Third, giving for personal virtue or for the adornment of
the heart and life. This is one of the eight causes of dana or giving
according to the Kosa Sastra. Fourth, giving dedicated to
enlightenment, transcended the created and the uncreated. Fifth, giving
in hope of bliss in the heaven, or giving because of hoping to be reborn
in a particular heaven. This is one of the eight causes of dana or giving
according to the Kosa Sastra. Sixth, giving of the doctrine. Giving of the
dharma to preach or to speak Dharma to save sentient beings. Giving
the Buddha’s truth to save sentient beings. Seventh, giving because of
tradition or custom or continuing the parental example of giving (one
gives, thinking: “It is good to give.”). This is one of the eight causes of
dana or giving according to the Kosa Sastra. Eighth, giving because of
hoping to adorn and prepare one’s heart. This is one of the eight bases
for giving according to the Sangiti Sutta in the Long Discourses of the
Buddha. Ninth, giving as occasion offers, or giving of convenience or to
those who come for aid. Giving according to wishes, satisfying others.
This is one of the eight causes of dana or giving according to the Kosa
Sastra and Sangiti Sutta in the Long Discourses of the Buddha. Tenth,
giving appropriately, knowing superior, mediocre, and inferior.
Eleventh, giving for acquiring a good reputation, or giving in hope of an
honoured name (one gives, thinking: “If I make this gift I shall acquire
a good reputation). This is one gives, thinking: “If I make this gift I
shall acquire a good reputation. This is one of the eight bases for giving
according to the Sangiti Sutta in the Long Discourses of the Buddha.
This is also one of the eight causes of dana or giving according to the
Kosa Sastra.
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II1.Dana and Being Repaid:

The Buddha always reminded the four assemblies regarding dana
with wish be repaid for good deeds, good results in the human and deva
worlds, and real dana in Buddhism. First, Buddhists performed charity
with generosity and with a pure mind which is freed from greed,
hatred, and delusion can produce good results in the human world and
the world of celestial beings. A person of generosity can be reborn in
the realm of the devas and stay there for so long; however, the benefit
of mundane result is still within the cycle of birth and death. Second,
usually people wish be repaid when granting or doing someone a
favour. However, in Buddhism, when giving charity, one does not
cherish the thought that he is the giver, and sentient beings are the
receivers, what is given and how much is given, thus, in one’s mind no
arrogance and self-conceit would arise. This is an unconditioned alms-
giving or compassion on equlity basis. The Buddha taught: “One should
not wish to be repaid for good deeds. Doing good deeds with an
intention of getting repayment will lead to greed for fame and fortune.”
If you do good, then do it for the sake of doing service to some other
beings. The happiness which arises in your mind together with the
performance of the good deed is itself an extremely big reward.

IV. Great Giving:

Great Giving is the giving that will bring the benefactors great
meritorious retributions in this life and next life. There are thirteen
kinds of great giving: First, giving at the right time and moment. This
means to give with perfect timing when someone is in desperate need.
Second, giving to those who cultivate the proper path. This means to
give to those who are on the path of enlightenment in Buddhism, which
is to give to ordained Buddhists whose cultivated conducts are true and
consistent with the Buddha’s teaching. Third, giving to the ill and the
healer. Fourth, giving to those who speak and elucidate the proper
dharma of Buddhism, i.e., Dharma Masters who teach the sutras and
propagate the Buddha Dharma. Fifth, giving to those who are about to
go on a long journey. Sixth, to give to a king who has lost the throne
and is searching for safety to evade the enemy. Seventh, to give to
those who are helpless against authority. Eighth, to give to those who
are handicapped, those enduring pain, suffering, and torture. Ninth, to
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give to Bhiksus and Bhiksunis who maintain their virtuous precepts, at
the right time and moment. Tenth, to give to those who cultivate for
wisdom, i.e., those who practice mendicant conducts, having peace and
purity in the isolated mountains and forests, praying to attain wisdom of
enlightenment. Thus, there are not people who cultivate in luxury and
wealth in great cities who enjoy all modern conveniences. Eleventh, to
give to various animals, i.e., birds, fish, etc. Twelfth, to encourage
others to give or rejoice in seeing others give. This means if one is
unable to give because one has no means or ability to give, yet when
seeing others give, one is able to rejoice and be happy for the giver by
prasing that person. The Buddha called this “Rejoice in others virtues
and merits.” This is important because sometimes when people cannot
give but seeing others give makes them extremely uneasy. As
Buddhists, it is important to avoid this selfish nature. Thirteenth, to
sacrifice one’s life to save another person’s life.

V. Dana-Paramita:

Paramita-charitable giving: One should help other people, as best
as one can, to satisfy their needs. When giving charity, one does not
cherish the thought that he is the giver, and sentient beings are the
receivers, what is given and how much is given, thus, in one’s mind no
arrogance and self-conceit would arise. This is an unconditioned alms-
giving or compassion on equlity basis. Dana paramita is also a gate of
Dharma-illumination; for with it, in every instance, we cause creatures
to be pleasant, we adorn the Buddhist land, and we teach and guide
stingy and greedy living beings. Some people think that they can only
practice generosity if they are wealthy. This is not true. Some people
who are wealthy seldom practice generosity. If they do, they do with
the aim of gaining fame, merit, profiting, or pleasing others. Generous
and compassion people are seldom rich. Why? First of all, because they
always share whatever they have with others, secondly because they
are not willing to enrich their lives financially at the cost of others’
poverty. Thus, the Buddha reminded us on the “Generosity-Paramita.”
Generosity-Paramita means to we should consider everyone equally
when we practice charitable giving, not discriminating agaisnt anyone,
i.e. to give alms to relatives, and not to give alms to enemies, etc.
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Charity or giving-paramita, is to give away for the benefit and
welfare of all beings anything and everything one is capable of giving:
not only material goods, but knowledge, worldly as well as religious or
spiritual (or knowledge belonging to the Dharma, the ultimate truth).
The Bodhisattvas were all ready to give up even their lives to save
others. Charity does not merely mean to give away what one has in
abundance, but it involves even the giving-up of one’s whole being for
a cause. Charity, or giving, including the bestowing of the truth and
courage giving on others. The path of giving. Giving Paramita is used
to destroy greed, selfishness, and stinginess. The reward stimulated by
Dana is Enrichment. The opposite of Charity is Meanness. In the Lotus
Sutra, Introduction Chapter, Maitreya Bodhisattva addresses Manjusri
Bodhisattva that within the ehile hair mark emitted by the Buddha, the
World Honored One, he can see Bodhisattvas as numberless as the
grains of the sands in the Ganges River are giving all kinds of charity
such as gold, silver, pearls, seashell, diamonds. Not only do these
Bodhisattvas give valuable objects, but they even give their bodies,
their own flesh, their hands and feet. These Bodhisattvas practice such
giving in order to attain the supreme enlightenment. According to the
Maharatnakuta Sutra, Bodhisattvas who have attained the realization
of the non-arising of dharmas always practice dana-paramita for the
benefits of other sentient beings. In the Chapter XII: Devadatta,
Sakyamuni Buddha himself describes that during many thousands of
aeons that long back when he had been a king, he had taken the strong
resolution to arrive at supreme perfect enlightenment. For that he
exerted himself to fulfill the Six Paramitas and He has given
innumerable without a thought of self-complacency. Also in this
chapter, Bodhisattva Prajnakuta says that he himself had seen the
Blessed Sakyamuni, the Thathagata performing numberless charitable
tasks while he was striving after enlightenment. And during many
aeons the Buddha did not feel satisfied about His arduous tasks. He
went everywhere for the welfare of sentient beings. In short,
practitioners who cultivate merits alongside wisdom always mindfully
develop unaffected compassion like a loving mothers spare for their
precious child, by considering how all tormented beings are our
mothers, who have raised us with kindness again and again.
Practitioners who cultivate merits alongside wisdom always try to
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complete the perfection of generosity, and always try to enhance the
mind that gives without attachment, transforming the body, wealth and
collection of virtue of the three times into objects desired by each
sentient being.

VI. Thoughts Arise When There Are People Coming To Ask For

Charity:

According to Venerable Thich Hdi Quang in the Letters to
Buddhists Followers, the Buddha taught that lay Buddhists
Bodhisattvas should practice the “Conduct of Giving.” When someone
comes to ask for assistance, it is important to give rise to the following
thoughts in order to avoid having regrets, sadness, anger, or giving rise
to various thoughts of greed, hatred, and ignorance toward the receiver
of charity, only to decrease or lose the virtues and merits they would
have obtained from the acts of practicing charity. First, following the
teachings of the Buddha. When someone needs assistance, we should
use the sincere mind to think that all the Buddhas in the ten directions
across the three time-spans of past, present, and future are able to
attain the Ultimate Enlightenment because of their ability to fully
realize the “Giving Paramita.” Now that we are Buddha’s children, if
we wish to attain enlightenment or to become Buddha, it is absolutely
essential for us to follow the Buddha’s teachings. We should practice
His Teachings. We must diligently cultivate the conduct of giving in
order to eliminate various mind states of greed, selfishness, and
stinginess. In this way, our practice of giving of today demonstrate we
are following the teachings of the Buddhas.

Second, giving rise to the thought that asking person is a good
knowledgeable advisorWhen someone comes and asks for assistance,
we should think. From many lives in the past until now, we have been
unbelievably greedy and stingy; thus, gathering and accumulating as
much as possible are the only things we have known, while we refuse
to give and let go of anything. Or even when we did give, we still feel
regrets and sadness later, or we may have given but our minds were
not peaceful and joyous while giving. Therefore, we continue to
remain as unenlightened mortals drifting and drowning in the six
realms of the cycle of rebirths. If we are like this in this life, who
knows what we will be like in the nex life! Where are all of our
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possessions from the former lives? It will be the same way with the
possessions of this life because once we die, we must leave behind
everything, as we will not be able to bring anything along with us.
Fortunately, in this life, we are knowledgeable of Buddhism, we know
clearly the Buddha’s teachings with regard to the conducts of giving.
So why should we not courageously practice what we know in order to
eliminate our old selfish greedy habits? Now immediately after we
have just developed our minds to carry out the conduct of giving,
someone comes to ask for assistance. It is truly a good opportunity.
Because owing to this person we are able to abandon the greed and
selfishness that have followed us from the infinite past to the present;
we are able to accomplish the mind of “Letting Go” and the giving
conduct of a saintly being; we will be able to accomplish the various
fruits of enlightenment and liberation in the future; the person who has
asked us is truly our good knowledgeable advisor, our benefactor, as
well as our cause for enlightenment; if one is able to give rise to and
hold on to these thoughts, that good charitable person will feel happy
and honored from giving without having the slightest worries and
regrets.

Third, giving rise to the thought of wealth and luxury in another life
or attaining the meritorious retributions in the Desire World. When
seeing the needy person approaching us, we should hold the following
thought: just as the Buddha taught, all conducts of giving will result in
wholesome retributions. This means one will be a wealthy person
reaping merits in the human realm or will be born in Heaven to be a
Heavenly Being with complete supreme blessings of the Heaven.
Talking about the merits and virtues of the conduct of giving, if we
practice conduct of giving, even if our minds do not give rise to the
wish of being rich and wealthy in the future in Heaven or Human
realms, those meritorious retributions from giving will come to us
naturally. In the present life, we are wealthy, having extra money to
spend on nice cars, homes, etc. because in the former life, we practiced
giving. Thus, in this life we are able to reap the wholesome karmic
retribution in this way. If we just look to the outside world and our
surrounding, it will be obvious how many people live in poverty, not
having enough of anything, but must struggle to make it from day to
day. It is because in their former lives, these people were consumed
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with greed, stinginess, and never opened their hearts to give to anyone.
Consequently, in this life, they must suffer and struggle in povery as
their karmic retributions. We are fortunate to be able to rely on the
wholesome karma of the past enabling us to live luxurious lives;
therefore, we should give more so that the wholesome merits of the
present will increase with each passing day. An in the future lives, we
will avoid the karmic consequences of not having enough. If one is
able to hold these thoughts that are true to the Proper Dharma, the good
person will feel happy and honored to give without having sadness,
regrets, and resentments.

Fourth, when someone asks us for assistance, we should think that
practicing the conduct of giving will help us eliminate the two evil
characteristics of greed and stinginess. Fifth, look upon those who ask
for charity as family and friends. When someone asks for assistance,
we should think that from infinite past till now, in the six realms in the
cycle of rebirths, sentient beings continue to follow their karmic actions
to go up and down constantly, changing their appearances; sometimes
they are relatives and friends, but once they pass on to another life,
covered by ignorance, they are no longer able to recognize one
another. Today we develop the mind to give because those asking for
assistance can very well be our family and friends of the past or, who
knows, it is possible, in the future lives they will become a part of our
immediate or extended family. Having these thoughts we should be
happy to give without the slightest regrets or feel we have given in
vain.

Sixth, in the process of endless births gives rise to the thought of
liberation. When someone asks us for assistance, we should think that
all Buddhas and Bodhisattvas, as well as other greatly enlightened
sages were able to attain the Bodhi Mind and are liberated from the
cycle of rebirths because they were able to attain the conduct of Giving
Paramita. Owing to the fact that they have achieved the Giving
Paramita, these greatly enlightened beings are able to eliminate the
cycle of reincarnations. As for us, sentient beings, in the near future we
will abandon this body and then we will be born with another body in
another life and will continue to go up and down in the six realms of
the cycle of rebirths. In this way, from infinite and endless aeons ago to
the present, we have lived and died, died and lived, and yet we are still
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unable to free ouselves from this vicious cycle of birth and death.
Therefore, in this life, we must be determined to develop the vow to
practice the conduct of giving without regression. All sentient beings
who come to us for assistance are our benefactors and are great
opportunities for us to attain the Giving Paramita in the future. Only
practicing this we will be able to attain enlightenment and find
liberation from infinite and endless lives of births and deaths in the
future.

Seventh, using the conduct of giving as a means of assistance to all
sentient beings. Eighth, giving rise to the thought of attaining the path
of enlightenment. When we see a needy person approaching us, we
want to hold the following thoughts: among the Six Paramita Practices
attained by Maha-Bodhisattvas and the Buddhas, the giving paramitas
is first. These Virtuous Beings are able to attain the Giving Paramita
because they have often carried out the conducts of giving with a non-
retrogression mind in infinite and innumerable kalpas in the past, but
are never tired, bored, nor will they rest and stop such practices.
Therefore, they are to accumulate infinite, endless, and unimaginably
supreme meritorious retributions. If those who meritorious retributions
were used to give to all the sentient beings in the ten directions of
infinite universes for infinite and innumerable kalpas they would still
have some left the meritorious blessing of the Maha-Bodhisattvas are
inherently limitless; furthermore, at the present time, they have
attained the various enlighten stages of Maha-Bodisattvahood, and are
on their way to the realization of the Ultimate Enlightenment. As lay
Buddhists, cultivating for Bodhisattvahood, we should also follow these
enlightened beings’ virtuous paths. This means we should work within
our means and limitations to practice the conduct of giving. If our
conducts of giving result in any wholesome virtuous or meritorious
consequences, then we should not vow or pray to be reborn in the
Heaven or Human realms in order to reap those meritorious
retributions. This is because no matter how much pleasure we may
enjoy from those wholesome meritorious retributions in the heaven and
human realms, in the end, we will be able to escape and free ourselves
from the cycle of birth death. In contrast, we should be determined to
dedicate all those merits and virtues to adorn our future state of
Ultimate Enlightenment. We continue to give without resting.
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VII.Why Should We Practice Giving?:

The Buddha always reminded the four assemblies regarding dana
with wish be repaid for good deeds, good results in the human and deva
worlds, and real dana in Buddhism. First, Buddhists performed charity
with generosity and with a pure mind which is freed from greed,
hatred, and delusion can produce good results in the human world and
the world of celestial beings. A person of generosity can be reborn in
the realm of the devas and stay there for so long; however, the benefit
of mundane result is still within the cycle of birth and death. Second,
usually people wish be repaid when granting or doing someone a
favour. However, in Buddhism, when giving charity, one does not
cherish the thought that he is the giver, and sentient beings are the
receivers, what is given and how much is given, thus, in one’s mind no
arrogance and self-conceit would arise. This is an unconditioned alms-
giving or compassion on equlity basis. The Buddha taught: “One should
not wish to be repaid for good deeds. Doing good deeds with an
intention of getting repayment will lead to greed for fame and fortune.”
If you do good, then do it for the sake of doing service to some other
beings. The happiness which arises in your mind together with the
performance of the good deed is itself an extremely big reward.

According to Venerable Thich Hai Quang in Letters to Buddhist
Followers, there are fourteen reasons for us to practice Giving: The
first reason, giving possessions are truly what is ours, but remaining
possessions inside our homes, really not belong to us. This is true
because the wholesome retributions of giving will be with us forever
from life to life; therefore, they are ours. In contrast, the possessions
inside our homes are not really ours, but they belong to the following
five masters: floodwater will rise to take away everything, raging fire
will burn down everything, family and relatives waste and destroy,
corrupted officials, bandits and thieves will take away everything, and
spending for medications for sicknesses. The second reason, given
possessions are secured, but remaining possessions are not secured. For
possessions that have been given will have their own appropriate
retributions holding them for us for many lives to come without being
lost. No matter where we are born in whatever life, they will always
follow us, as stated in the Law of Karma, whatever you do, it will find
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its way back to you. Whereas, possessions that have not been given,
may be taken by the above mentiond five masters in (1). The third
reason, given possessions do not need to be safeguarded, but remaining
possessions must be safeguarded. For possessions that are given will
now belong to others and it is up to them to safeguard their possessions,
we do not have to worry about safeguarding those possessions any
longer. Whereas, remaining possessions in our homes must be carefully
watched because if we don’t, we fear they will be taken away from us.
The fourth reason, given possessions are the happines of the future, but
remaining possessions are only the happines of the present. This means
if we give in this lie, then in the next life or many future lives after, the
meritorious retributions from giving will follow us and we will always
have wealth and luxury. Whereas the remaining possessions, things
that we have not given or we are not willing to give, will bring us
wealth, luxury, and hapiness in the present life. The fifth reason, given
possessions will no longer be bound by greedy desires; whereas
remaining possessions will increase greed. This means if we are able
to give, then we will be able to eliminate our greedy desires toward
money and possessions. However, the remaining possessions will
increase our greed and attachment to them. The sixth reason, given
possessions are no longer worrisome, but remaining possessions are
worrisome. If possessions that are given away, it is no longer necessary
for us to worry or think about them, but if they remain, here will be
constant worrying that someday they will be taken way from us. The
seventh reason, given possessions are no longer feared, but remaining
posessions must be feared. If possessions are given, then there is no
fear that the “five masters” will steal from us, but if they remain, they
will make us fearful and anxious that the “five masters” can come and
steal them away at any moment. The eighth reason, given possessions
are the pillars of the Proper Path, but remaining posessions are the
pillars of the devil. If we give, then one day we will attain the Giving
Paramita and become a Maha-Bodhisattva; while remaining
possessions due to stinginess and frugality wull result in being a hungry
ghost in the next life. The ninth reason, given possessions are
boundless, but remaining possessions are limited. This means
possessions that are given will be the meritorious retributions for many
reincarnations to come, but remaining possessions are limited and will
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only be available in this life, but will not be there in the next. The tenth
reason, given possessions will bring hapines, but remaining possessions
will cause suferings because they must be safeguarded. The eleventh
reason, given possessions will lead to greater freedom, but remaining
possessions will lead to greater imprisonment. If we are able to give,
then, though we are still bound, we have freedom to some degree, but
remaining possessions will entrap us even more, so no matter where
we go, we are always worrying about them. The twelfth reason, given
possessions are meritorious, but remaining possessions are not
meritorious because someday we will spend them all. The thirteenth
reason, given possessions are the practices of a great gentleman, but
remaining possessions are not the practices of a great gentleman. Only
a person who is truly a great gentleman will know to give. While a
pretender will never know to give, but will maintain and hold on to
everything he or she owns. The fourteenth reason, given possessions
are praised by the Buddha, but remaining possessions are praised by
ordinary people. This means those who give accord with the minds of
the Buddhas of infinite compassion, so these people are praised by the
Buddhas and Bodhisattvas. Those who are selfish and stingy accord
with the minds of ordinary people and will be praised by ordinary
people. They wil not be praised the Budhas and Bodhisattvas.

VII1.The Merits of Alms-Giving:

The Buddha always reminded lay-people about the merits of alms-
giving to the poor and the needy, or offer gifts to a Bhikhu or
community of Bhikhus. Offer gifts to Bhikhu or community of Bhikhus.
Offerings to the monks and the nuns necessary things for a monastic
living from lay Buddhists (clothes, food, medicine, blankets, etc).
Monks and nuns should always remember their debts to the giveers are
so heavy that even a grain of rice weighs the weight of a Sumeru
Mountain. Once Monks and Nuns renounced their worldly life, they
totally depend on the people who make charitable donations such as
clothes, food, medicine and blankets. These givers work hard to make
their living, to take care of themselves and to support the Order.
Sometimes, no matter how hard they work, yet they don't’have enough
to live on. Lay Buddhists are sometimes homeless, yet they still save
money to support the Sangha. For those reasons, if the Sangha misuse
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the money or whatever offered, then every seed of rice, every
milimeter of fabric shall have their debts. If the Monks and the Nuns
don’t do their best to cultivate themselves and help liberate others,
whatever they receive in this life must be repaid in the next
reincarnation to the fullest by becoming slaves, or being dogs, pigs,
cows, water buffalos, etc.

According to Venerable Thich Hdi Quang in the Letters to
Buddhists Followers, the Buddha taught that lay Buddhists Bodhisattvas
should practice the “Conduct of Giving.” When someone comes to ask
for assistance, it is important to give rise to the following thoughts in
order to avoid having regrets, sadness, anger, or giving rise to various
thoughts of greed, hatred, and ignorance toward the receiver of charity,
only to decrease or lose the virtues and merits they would have
obtained from the acts of practicing charity. First, following the
teachings of the Buddha: When someone needs assistance, we should
use the sincere mind to think that all the Buddhas in the ten directions
across the three time-spans of past, present, and future are able to
attain the Ultimate Enlightenment because of their ability to fully
realize the “Giving Paramita.” Now that we are Buddha’s children, if
we wish to attain enlightenment or to become Buddha, it is absolutely
essential for us to follow the Buddha’s teachings. We should practice
His Teachings. We must diligently cultivate the conduct of giving in
order to eliminate various mind states of greed, selfishness, and
stinginess. In this way, our practice of giving of today demonstrate we
are following the teachings of the Buddhas. Second, giving rise to the
thought that asking person is a good knowledgeable advisor: When
someone comes and asks for assistance, we should think. From many
lives in the past until now, we have been unbelievably greedy and
stingy; thus, gathering and accumulating as much as possible are the
only things we have known, while we refuse to give and let go of
anything. Or even when we did give, we still feel regrets and sadness
later, or we may have given but our minds were not peaceful and
joyous while giving. Therefore, we continue to remain as
unenlightened mortals drifting and drowning in the six realms of the
cycle of rebirths. If we are like this in this life, who knows what we will
be like in the nex life! Where are all of our possessions from the
former lives? It will be the same way with the possessions of this life
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because once we die, we must leave behind everything, as we will not
be able to bring anything along with us. Fortunately, in this life, we are
knowledgeable of Buddhism, we know clearly the Buddha’s teachings
with regard to the conducts of giving. So why should we not
courageously practice what we know in order to eliminate our old
selfish greedy habits? Now immediately after we have just developed
our minds to carry out the conduct of giving, someone comes to ask for
assistance. It is truly a good opportunity. Because owing to this person
we are able to abandon the greed and selfishness that have followed us
from the infinite past to the present; we are able to accomplish the
mind of “Letting Go” and the giving conduct of a saintly being; we will
be able to accomplish the various fruits of enlightenment and liberation
in the future; the person who has asked us is truly our good
knowledgeable advisor, our benefactor, as well as our cause for
enlightenment; if one is able to give rise to and hold on to these
thoughts, that good charitable person will feel happy and honored from
giving without having the slightest worries and regrets. Third, giving
rise to the thought of wealth and luxury in another life or attaining the
meritorious retributions in the Desire World: When seeing the needy
person approaching us, we should hold the following thought: just as
the Buddha taught, all conducts of giving will result in wholesome
retributions. This means one will be a wealthy person reaping merits in
the human realm or will be born in Heaven to be a Heavenly Being
with complete supreme blessings of the Heaven. Talking about the
merits and virtues of the conduct of giving, if we practice conduct of
giving, even if our minds do not give rise to the wish of being rich and
wealthy in the future in Heaven or Human realms, those meritorious
retributions from giving will come to us naturally. In the present life,
we are wealthy, having extra money to spend on nice cars, homes, etc.
because in the former life, we practiced giving. Thus, in this life we are
able to reap the wholesome karmic retribution in this way. If we just
look to the outside world and our surrounding, it will be obvious how
many people live in poverty, not having enough of anything, but must
struggle to make it from day to day. It is because in their former lives,
these people were consumed with greed, stinginess, and never opened
their hearts to give to anyone. Consequently, in this life, they must
suffer and struggle in povery as their karmic retributions. We are
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fortunate to be able to rely on the wholesome karma of the past
enabling us to live luxurious lives; therefore, we should give more so
that the wholesome merits of the present will increase with each
passing day. An in the future lives, we will avoid the karmic
consequences of not having enough. If one is able to hold these
thoughts that are true to the Proper Dharma, the good person will feel
happy and honored to give without having sadness, regrets, and
resentments. Fourth, in order to conquer evil: When someone asks us
for assistance, we should think that practicing the conduct of giving will
help us eliminate the two evil characteristics of greed and stinginess.
Fifth, look upon those who ask for charity as family and friends: When
someone asks for assistance, we should think that from infinite past till
now, in the six realms in the cycle of rebirths, sentient beings continue
to follow their karmic actions to go up and down constantly, changing
their appearances; sometimes they are relatives and friends, but once
they pass on to another life, covered by ignorance, they are no longer
able to recognize one another. Today we develop the mind to give
because those asking for assistance can very well be our family and
friends of the past or, who knows, it is possible, in the future lives they
will become a part of our immediate or extended family. Having these
thoughts we should be happy to give without the slightest regrets or
feel we have given in vain. Sixth, in the process of endless births gives
rise to the thought of liberation: When someone asks us for assistance,
we should think that all Buddhas and Bodhisattvas, as well as other
greatly enlightened sages were able to attain the Bodhi Mind and are
liberated from the cycle of rebirths because they were able to attain the
conduct of Giving Paramita. Owing to the fact that they have achieved
the Giving Paramita, these greatly enlightened beings are able to
eliminate the cycle of reincarnations. As for us, sentient beings, in the
near future we will abandon this body and then we will be born with
another body in another life and will continue to go up and down in the
six realms of the cycle of rebirths. In this way, from infinite and endless
aeons ago to the present, we have lived and died, died and lived, and
yet we are still unable to free ouselves from this vicious cycle of birth
and death. Therefore, in this life, we must be determined to develop
the vow to practice the conduct of giving without regression. All
sentient beings who come to us for assistance are our benefactors and
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are great opportunities for us to attain the Giving Paramita in the
future. Only practicing this we will be able to attain enlightenment and
find liberation from infinite and endless lives of births and deaths in the
future. Seventh, using the conduct of giving as a means of assistance to
all sentient beings. Eighth, giving rise to the thought of attaining the
path of enlightenment. When we see a needy person approaching us,
we want to hold the following thoughts: among the Six Paramita
Practices attained by Maha-Bodhisattvas and the Buddhas, the giving
paramitas is first. These Virtuous Beings are able to attain the Giving
Paramita because they have often carried out the conducts of giving
with a non-retrogression mind in infinite and innumerable kalpas in the
past, but are never tired, bored, nor will they rest and stop such
practices. Therefore, they are to accumulate infinite, endless, and
unimaginably supreme meritorious retributions. If those who
meritorious retributions were used to give to all the sentient beings in
the ten directions of infinite universes for infinite and innumerable
kalpas they would still have some left the meritorious blessing of the
Maha-Bodhisattvas are inherently limitless; furthermore, at the present
time, they have attained the various enlighten stages of Maha-
Bodisattvahood, and are on their way to the realization of the Ultimate
Enlightenment. As lay Buddhists, cultivating for Bodhisattvahood, we
should also follow these enlightened beings’ virtuous paths. This means
we should work within our means and limitations to practice the
conduct of giving. If our conducts of giving result in any wholesome
virtuous or meritorious consequences, then we should not vow or pray
to be reborn in the Heaven or Human realms in order to reap those
meritorious retributions. This is because no matter how much pleasure
we may enjoy from those wholesome meritorious retributions in the
heaven and human realms, in the end, we will be able to escape and
free ourselves from the cycle of birth death. In contrast, we should be
determined to dedicate all those merits and virtues to adorn our future
state of Ultimate Enlightenment. We continue to give without resting.

IX. Real Dana:

The Buddha always reminded the four assemblies regarding dana
with wish be repaid for good deeds, good results in the human and
deva worlds, and real dana in Buddhism. First, Buddhists performed
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charity with generosity and with a pure mind which is freed from greed,
hatred, and delusion can produce good results in the human world and
the world of celestial beings. A person of generosity can be reborn in
the realm of the devas and stay there for so long; however, the benefit
of mundane result is still within the cycle of birth and death. Second,
usually people wish be repaid when granting or doing someone a
favour. However, in Buddhism, when giving charity, one does not
cherish the thought that he is the giver, and sentient beings are the
receivers, what is given and how much is given, thus, in one’s mind no
arrogance and self-conceit would arise. This is an unconditioned alms-
giving or compassion on equlity basis. The Buddha taught: “One should
not wish to be repaid for good deeds. Doing good deeds with an
intention of getting repayment will lead to greed for fame and fortune.”
If you do good, then do it for the sake of doing service to some other
beings. The happiness which arises in your mind together with the
performance of the good deed is itself an extremely big reward.

X. Real Almsgivings & Pretending Giving Alms:

Real almsgivings involve developing an attitude of willingness to
give away whatever one has in order to benefit sentient beings.
Besides, there are people who pretend to give out of goodness of their
hearts. These are people who cultivate body but do not cultivate the
mind. These are people who have the appearance of true cultivators by
showing to other people that they always give alms, but instead they
yearn for fame, notoriety, wealth, etc. Thus, cultivating in this way is
entirely contradictory to the Buddha’s teachings and they are better off
not doing anything. According to Buddhism, there are five kinds of
people who pretend to give out of goodness of their hearts: The first
kind are those who talk of goodness or giving, but they never carry out
what they say, only hollow speech or empty promises. The second kind
are those whose speech and actions contradict one another. The third
kind are those who give but their minds always hope that their actions
will be compensated and be returned in some way. The fourth kind are
those who give little but want a great deal in return. The fifth kind are
those who plant few seeds but wish to harvest abundance of fruits.

Also according to Buddhism, there are also twelve kinds of people
who have truly good heart and genuine giving: First, benefit others
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without asking for anything in return. Second, help others without
wishing for something in return. Third, make offerings to others without
wishing for compensation, not even to be thanked. Fourth, lower
themselves, or less emphasis on self-importance, so others’ wishes will
be fully realized. Fifth, let go of things that are difficult to let go. Sixth,
tolerate things that are difficult to tolerate. Seventh, accomplish things
that are difficult to accomplish. Eighth, rescue when it is difficult to
rescue. Ninth, not to discriminate between relatives or strangers, but
maintain an equal and fair mind in helping others as well as carrying
out conducts that are proper to the truths. Tenth, speak of goodness,
then they should be able to “make good” what they say. This means
speech and action are consistent with one another. Eleventh, have kind
and gentle souls, who often carry out wholesome conducts without
boasting to everyone. Twelfth, have only intent is simply to help others.
Otherwise, they do not hope for fame, praise, notoriety or for self-
benefits.

XI. Thirty Types of Impure Giving:

Almsgivings have the resultant benefits now and also hereafter in
the form of reincarnation, as neglect or refusal will produce the
opposite consequences. The Buddha taught: “Greed is the origin of
various pains and sufferings in the cycle of births and deaths. For if
there is greed, there is attachment; if there is attachment, there is
bondage; if there is bondage, there is the cylcle of briths and deaths; if
there is a cycle of rebirths, one is still a sentient being; if one is still a
sentient being, there are still pains, sufferings, and afflictions.”
Realizing the calamities from greediness, the Buddha emphasized a
dharma door of generosity. However, there are still many people who
give alms for fames. These people do not give out of the goodness of
their hearts, but what they give are impure. According to Venerable
Thich Hai Quang in Letters To Buddhist Followers, there are thirty
types of giving that are not pure that the givers will neither gain merits,
nor will they be called “People who give out of the goodness of their
hearts”. The first type is to give while having delusional and chaotic
views, similar to giving to “ghosts,” so people will no longer bother
them. Otherwise, there is not an ounce of compassion. This also
indicates people who give depending on their moods, meaning if they
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are happy they will give, if they are sad they will not give, or they may
ask for it back, or going as far as insulting people while in the process
of giving. The second type is to give to return a favor, or to even out a
past favor. The third type is to give without having any compassion. The
fourth type is to give because of form desire. This is seeing an
individual who is beautiful, and so one pretends to give in hope of
gaining sexual relations with that person or give in hope of winning that
person as a spouse. The fifth type is to give and then make threats.
Make bribes to a person or threaten the person with “blackmail,” so the
individual will not dare go to the authorities. The sixth type is to use
poisonous foods to give to someone with the purpose to murder that
person. The seventh type is to use knives, daggers, weapons, guns,
tanks, bombs, bullets, etc, i.e., military assistance. The eighth type is to
give because of praises. The ninth type is to give because someone has
a marvelous voice. The tenth type is to give by basing on someone’s
physical characteristics. These are people who have the unique ability
to foretell someone’s future based on their physical characteristics.
Thus, they may see someone as being poor now but that person’s
future is promising, so they give now in order to win that person over,
hoping in the future that individual will remember them. The eleventh
type is to give give in hope of winning someone’s friendship. The
twelfth type is to give in hope to learn the tricks of the trade. These are
people who realize a person’s talents despite the fact such a person is
of “lower status,” so they pretend to give and befriend such an
individual hoping to steal that person’s ideas to benefit themselves. The
thirteenth type is to give but doubt whether there will be retributions or
not. These are people who give but are still skeptical whether their
good deeds will bring them benefits in the future. This is a type of
giving in hope of something in return. The fourteenth type is to give but
only after insulting someone until gaining contentment. The fifteenth
type is to give but thereafter begin having regrets, resentments, and
angers. The sixteenth type is to give and then say to the receivers, “in
the future you will become servants, slaves, or various animals such as
buffaloes and horses to repay the debts you owe me.” The seventeenth
type is to give and then say in the future I will reap great meritorious
retributions of wealth and luxury. The eighteenth type is to give out of
fear of old age, sickness, and death. Meaning when they are young and
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healthy, the tought of giving never crosses their minds, but when they
are old, weak, bedridden, afaid they will be condemned to hell or
hungry ghost, only then are they willing to dispense their fortunes to
give, hoping to escape their potential fates. The nineteenth type is to
give in hope of being known throughout the land as a “Great
Benefactor.” The twentieth type is to give because of jealousy or to
ridicule others. This is giving based on ulterior motives, such as ‘you
only gave one, but I gave tens and thousands more’ in order to ridicule
someone. Otherwise, there is not any purity or compassion in this
charitable act. This type of giving is to show off how much power and
wealth one has over another person. The twenty-first type is to give
because of fondness for wealth and notoriety. This refers to people
who notice a family is wealthy and influential, so they pretend to give
hoping to get to know or marry into the family, such as buying gifts,
doing favors, etc. The twenty-second type is to give in hope of marriage.
This refers to people who notice another family as having a boy or a
girl who is precious, talented, but that family is poor; thus, in wishing to
marry the child as a husband or wife, these people pretend to give to
the family to win the family over. The twenty-third type is to give in
hope of having a son or a daughter. This refers to people who despite
having wealth are not charitable people. As they get older but have no
children or have all girls, but no boys, or all boys but no girls, only then
are they willing to dispense their money to give. However, their giving
is not genuine or arising from compassion because their only intention
is to pray to have a child. The twenty-fourth type is to give in hope of
being wealthy. This refers to people who are already wealthy, so they
give more in hope of being even richer. The twenty-fifth type is to give
in hope that if I give in this life, in the next life I will be rich. This is
giving for self-benefit, calculating the loss and gain of this life, the next
life, and so forth. The twenty-sixth type is not to give to the poor, but
spend all of one’s focus to give to the rich. This refers to people who
show disrespect and have not the slightest compassion for those less
fortunate, yet when they see wealthy and influential people, they give
readily in hope of befriending these people. The twenty-seventh type is
to give out of threats and coercion. This refers to people who are
wealthy yet they refuse to give. Only when a more ‘powerful’ person
makes threats ‘if you do not give, [ will take your life,” are they willing
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to give. Or if someone discovers ‘hidden secrets’ and forces them to
give, or face the consequence of getting reported to the newspapers,
magazines, etc. In fear of being exposed, these people then give as
demanded by the opposition. The twenty-eighth type is to give for
killing and harming. This refers to people who give to wicked and evil
beings to win these people over and then later ask them to kill or harm
the enemy. The twenty-ninth type is to give while being under fire. On
the outside, they appear to be giving, but in the inside the fire of anger
rages on. Thus, this is referring to people who feel obligated or having
no other choice but to give; otherwise there is not the slightest bit of
compassion. Therefore as they give, they throw the gift in people’s
faces, insulting them, etc.. The thirtieth type is to give in water of
desire. This is giving in order to win the heart of someone beautiful
hoping one day this act will lead to sexual gratification.

XII.Practitioners Who Cultivate Almsgivings-Observation of

Precepts-Right Efforts Are Entering the Door of Merits:

Six Paramitas mean the accumulated force of purity within the
mind. Each time our mind is free of greed, hatred and delusion, it has a
certain purifying force in the flow of consciousness. On our path of
cultivation, especially practicing of meditation, we need a continuous
flow of consciousness so that we can cross-over the samsara world. For
Buddhist practitioners, when there is a great accumulation of the
factors of non-greed, non-hatred, and non-delusion, the ‘“Paramita”
become forceful and result in all kinds of happiness including the
highest happiness of enlightenment. The six paramitas are six things
that ferry one beyond the sea of birth and death. In addition, the Six
Paramitas are also the doctrine of saving all living beings. The six
paramitas are also sometimes called the cardinal virtues of a
Bodhisattva. Six Paramitas mean the six things that ferry one beyond
the sea of mortality to nirvana. Six stages of spiritual perfection
followed by the Bodhisattva in his progress to Buddhahood. The six
virtues of perfection are not only characteristic of Mahayana Buddhism
in many ways, they also contain virtues commonly held up as cardinal
by all religious systems. They consist of the practice and highest
possible development. Thus, practicing the six paramitas will lead the
practitioner to cross over from the shore of the unenlightened to the
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dock of enlightenment. However, as for the cultivation of merits,
almsgivings, observation of precepts, and right efforts play an
extremely important role in the accumulations of merits for any
Buddhist practitioners.

According to Buddhist teachings, almsgivings, observation of
precepts, and right efforts play extremely important roles in the
accumulations of merits. Charity or giving, is to give away for the
benefit and welfare of all beings anything and everything one is
capable of giving: not only material goods, but knowledge, worldly as
well as religious or spiritual (or knowledge belonging to the Dharma,
the ultimate truth). The Bodhisattvas were all ready to give up even
their lives to save others. Giving of material goods, that is, to give
others money or goods. In this world, there is no one who is unable to
perform some form of giving. No matter how impoverished one is, he
should be able to give alms to those who are worst off than he or to
support a public work with however small a donation, if he has the will
to do so. Even if there is someone who absolutely cannot afford to do
so, he can be useful to others and to society by offering his services.
Giving of law means to teach others rightly. A person who has
knowledge or wisdom in some field should be able to teach others or
guide them even if he has no money or is physically handicapped.
Even a person of humble circumstances can perform giving of the Law.
To speak of his own experience in order to benefit others can be his
giving of the Law. Giving of fearlessness means to remove the
anxieties or sufferings of others through one’s own effort. To comfort
others in order to help them overcome their difficult time can be
considered as “giving of fearlessness.” Charity does not merely mean
to give away what one has in abundance, but it involves even the
giving-up of one’s whole being for a cause. Charity, or giving,
including the bestowing of the truth and courage giving on others.
Giving Paramita is used to destroy greed, selfishness, and stinginess.

Keeping precepts teaches us that we cannot truly save others
unless we remove our own cankers by living a moral and upright life.
However, we must not think that we cannot guide others just because
we are not perfect ourselves. Keeping precepts is also a good example
for others to follow, this is another form of helping others. Sila-
paramita or pure observance of precepts (keeping the commandments,
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upholding the precepts, the path of keeping precepts, or moral conduct,
etc) is the practicing of all the Buddhist precepts, or all the virtuous
deeds that are conducive to the moral welfare of oneself and that of
others. Maintaining Precept Paramita is used to destroy violating
precepts and degrading the Buddha-Dharma. For practitioners, the
precepts have an even more profound meaning because they free our
minds of remorse and anxiety. Practitioners should always remember
that guilt about past actions is not very helpful; it only keeps our minds
more agitated. Practitioners should try to establish basic purity of action
in the present moment for it can help our minds becomes tranquil and
one-pointed easier. Therefore, the foundation in morality becomes the
basis of spritual development for practitioners. Practitioners who
cultivate merits alongside wisdom always eagerly endeavor to put into
practice the moral codes and restrain our mindstream with pure
Bodhisattva vows, the single path journeyed by all Buddhas of many
aeons. Finally, practitioners who cultivate merits alongside wisdom
always complete the perfection of moral discipline, by working for the
sake of sentient beings, enacting virtuous deeds and not transgressing.
They always bound to the pratimoksha, bodhicitta and vows, even at
the cost of their life.

Making right efforts means to proceed straight torward an
important target without being distracted by trivial things. We cannot
say we are assiduous when our ideas and conduct are impure, even if
we devoted ourselves to the study and practice of the Buddha’s
teachings. Even when we devote ourselves to study and practice, we
sometimes do not meet with good results or may even obtain adverse
effects, or we may be hindered in our religious practice by others. But
such matters are like waves rippling on the surface of the ocean; they
are only phantoms, which will disappear when the wind dies down.
Therefore, once we have determined to practice the bodhisattva-way,
we should advance single-mindedly toward our destination without
turning aside. This is “making right efforts.” Devotion or Striving
means a constant application of oneself to the promotion of good. The
Mahayanists’ life is one of utmost strenuousness not only in this life,
but in the lives to come, and the lives to come may have no end. Virya
also means energy or zeal (earnestness, diligence, vigour, the path of
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endeavor) and progress in practicing the other five paramitas. Vigor
Paramita is used to destroy laziness and procrastination.

XII1.Merits and Virtues of Giving in the Earth Store Bodhisattva

Sutra:

According to the Earth Store Bodhisattva Sutra, Chapter 10, the
Buddha taught on conditions comparative Merits and Virtues of Giving.
The Buddha taught: “In Jambudvipa, the kings of countries, noble men,
great minister, great elder, great Kshatriyas, great Brahmans and others
may encounter the most inferior and poor people, or those with various
handicaps such as being hunchbacked, crippled, dumb, mute, deaf,
retarded or eyeless (blind). When those kings and other king and other
wish to give, they may be able to replete with great compassion, a
humble heart and a smile. They may everywhere give personally with
their own hands or arrange for other to do so, using gentle words and
sympathetic speech. Such kings and others will obtain blessings and
benefits comparable to the meritorious virtue of giving to as many
Budhas as there are grains of sand in one hundred Ganges Rivers. Why
is this? Because of having shown a great compassionate heart toward
the most impoverished, inferior and handicapped individuals, the kings
and others will receive such a reward. For one hundred thousand lives,
they will always have an abundance of the seven gems, not to mention
clothing, food, and the necessities of life. If in the future, the kings,
Brahmans and the others encounter Buddha stupas, monasteries, or
images of Buddhas, Bodhisattvas, Sravakas, or Pratyeka-Buddhas and
personally make offerings or give gifts, the kings and other will obtain
three aeons as Lord Sharka and will enjoy supremely wonderful bliss.
If they are able to transfer the blessing and benefits of that giving and
dedicate it to the Dharma Realm, those great kings and others will be
great Brahma Heaven Kings for ten aeons. In the future, the kings,
Brahmans, and others may encounter ruined, decayed, broken and
tumbledown, stupas, temples, or images of previous Buddhas, and be
capable of resolving to restore them. They may then do so themselves
or encourage others, as many as a hundred thousand people, to make
offerings and thereby establish affinities. Those kings and the others
will become Wheel-Turning Kings throughout a hundred thousand
continuous lives and those others who make offerings with them, will



61

be kings od small countries for a gundred thousand continuous lives. If,
before the stupa or monastery, they are in addition, able to resolve to
transfer and dedicate the merit, such kings and the other people will
without exception, accomplish the Buddha Path, and their reward for
this will be limitless and unbounded. In the future the kings, Bahmans
and others are filled with great compassion for the direction of a single
thought upon seeing the old, the sick, or women in childbirth and
provided them with medicinal herbs, food, drink and bedding so as to
make them peaceful and comfortable, the blessings and benefits of
such activities are quite inconceivable. For one thousand aeons they
will constantly be lords of the Pure Dwelling Heaven; for two hundred
aeons, they will be lords in the Desire Heaven, and they wil ultimately
attain Buddhahood. They wil never fall into the evil paths and for one
hundred thousand lives, they will hear no sounds of suffering. If in the
future, the kings, Brahmans, and others can give in this way, they will
receive limitless blesings. If they are in addition, able to dedicate that
merit, be it great or small, they will ultimately attain Buddhahood. How
much more easily will they be able to attain the rewards of becoming
Sakra, Brahma, or Wheel-Turning King, Therefore, Earth Store, you
should urge living beings everywhere to learn to perform such actions.
In the future if there are good men or good women who plant within
the Buddhadharma, a few good roots, equivalent to no more than a hair
or a grain of sand, a mote of dust, the blessings and benefits they will
receive will be beyond compare. Good men and women in the future
may encounter the image of a Buddha, Bodhisattva, Pratyeka-buddha,
or Wheel-Turning King, and may give gifts or make offerings, will
always be born among humans or gods and enjoy supremely wonderful
bliss. If they can dedicate that merit to the Dharma Realm, their
blessings and benefits will be beyond compare. Good men or women in
the future encounter a great Vehicle Sutra, and on hearing a single
gatha or sentence of it, with dynamic and respectful resolve, praise,
venerate and make offerings, those people will attain great, limitless
and unbounded rewards. If they can dedicate that merit to the Dharma
Realm, their blessings will be beyond compare. If in the future good
men or good women encounter new Buddha-stupas, temples, or sutras
of the Great Vehicle, and make offerings to them, gaze at them in
worship, and respectfully make praises with joined palms; or if they
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encounter old temples, stupas, or those that have been destroyed or
damaged, and either repair or rebuild them, such people will be kings
of small countries throughout thirty continuous lives. The Danapatti
will always be Wheel-Turning Kings, who moreover, will use the good
Dharma to teach and transform those minor kings of small countries. In
the future, good men or good women may plant good roots in the
Buddhadharma by making offerings, reparing stupas or monasteries,
rebinding sutras, or they may plant good roots only as small as one
strand of hair, one mote of dust, a grain of sand, or a drop of water.
Merely by transfering the merit from such deeds to the Dharma Realm,
those people’s meritorious virtues will be such that they will enjoy
superior and wonderful bliss for one hundred thousand lives. If they
dedicate the merit only to their own family or relatives, or to their own
personal benefit, as a result, they will enjoy the bliss for three lives. By
giving up one, a ten thousandfold reward is obtained. Therefore, Earth
Store, such are the situations pertaining to the causes and conditions of
giving.”

XIV.Great Gathering for Almsgiving:

Even though the Buddha always teaches that a Bhiksu or Bhiksuni
who does not focus on the cultivation, but only focuses on charitable
works, forcing the Sangha to work so hard that they neglect their
cultivation, commits an Expression of Regret Offence. However,
according to the Vimalakirti Sutra, He still speaks about the Great
Gathering for Almsgiving. Great gathering for almsgiving for all, rich
and poor, nominal quinquenial. Once Upasaka Vimalakirti was sick,
the Buddha then said to a son a an elder called Excellent Virute: “You
call on Vimalakirti to enquire his health on my behalf.” Excellent
Virtue said: “World Honoured One, I am not qualified to call on him to
enquire after his health. The reason is that once I held a ceremonial
meeting at my father’s house to make offerings to the gods and also to
monks, brahmins, poor people, outcastes and beggars. When the
meeting ended seven days later, Vimalakirti came and said to me: ‘O
son of the elder, an offering meeting should not be held in the way you
did; it should bestow the Dharma upon others, for what is the use of
giving alms away?’ I asked: ‘Venerable Upasaka, what do you mean
by bestowal of Dhama? He replied: ‘The bestowal of Dharma is
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(beyond the element of time, having) neither start nor finish, and each
offering should benefit all living beings at the same time. This a
bestowal of Dharma.” 1 asked: ‘What does this mean?’ He replied:
“This means that bodhi springs from kindness (maitri) toward living
beings; the salvation of living beings springs from compassion (karuna);
the upholding of right Dharma from joy (mudita); wisdom from
indifference (upeksa); the overcoming of greed from charity—perfection
(dana-parmita); ceasing to break the precepts from discipline-
perfection  (sila-paramita); egolessness from patience-perfection
(ksanti-paramita); relinquishment of body and mind from zeal-
perfection (virya-paramita); realization of enlightenment from
serenity-perfection (dhyana-paramita); realization of all-knowledge
(sarvajna) from wisdom—perfection (prajna-paramita); the teaching and
converting of living beings spring from the void; non-rejection of
worldly activities springs from formlessness; appearance in the world
springs from inactivity; sustaining the right Dharma from the power of
expedient devices (upaya); the liberation of living beings from the four
winning virtues; respect for and service to others from the
determination to wipe out arrogance; the relinquishment of body, life
and wealth from the three indestructibles; the six thoughts to dwell
upon from concentration on the Dharma; the six points of reverent
harmony in a monastery form the straightforward mind; right deeds
from pure livelihood; joy in the pure mind from nearness to saints and
sages; non-rising of hate for bad people from the effective control of
mind; retiring from the world from the profound mind; practice in
accordance with the preaching from the wide knowledge gained from
hearing (about the Dharma); absence of disputation from a leisurely
life; the quest of Buddha wisdom from meditation; the freeing of living
beings from bondage from actual practice; the earning of all excellent
physical marks to embellish Buddha lands from the karma of mortal
excellence; the knowledge of the minds of all living beings and the
relevant expounding of Dharma to them, from the karma of good
knowledge; the understanding of all things commensurate with neither
acceptance nor rejection of them to realize their oneness, from the
karma of wisdom; the eradication of all troubles (klesa), hindrances
and evils from all excellent karmas; the realization of all wisdom and
good virtue from the contributory conditions leading to enlightenment.
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All this, son of good family, pertains to the bestowal of Dharma. A
Bodhisattva holding this meeting that bestows the Dharma, is a great
almsgiver (danapati); he is also a field of blessedness for all worlds.’
World Honoured One, as Vimalakirti was expounding the Dharma, two
hundred Brahmins who listened to it, set their minds on the quest of
supreme enlightenment. I myself realized purity and cleanness of mind
which I had never experienced before. I then bowed my head at his
feet and took out my priceless necklace of precious stones which I
offered to him but he refused it. I then said: ‘Venerable Upasaka,
please accept my present and do what you like with it.” He took my
necklace and divided it in two, offering half to the poorest beggar in
the assembly and the other half to the ‘Invincible Tathagata’ whose
radiant land was then visible to all those present, who saw the half-
necklace transformed into a precious tower in all its majesty on four
pillars which did not shield one another. After this supernatural
transformation, Vimalakirti said: ‘He who gives alms to the poorest
beggar with an impartial mind performs an act which does not differ
from the field of blessedness of the Tathagata, for it derives from great
compassion with no expectation of reward. This is called the complete
bestowal of Dharma.” After witnessing Vimalakirti’s supernatural
power, the poorest beggar who had also listened to his expounding of
the Dharma developed a mind set on supreme enlightenment. Hence |
am not qualified to call on Vimalakirti to enquire after his health.”
Thus each of the Bodhisattvas present related his encounter with
Vimalakirti and declined to call on him to enquire after his health.

XV.Unsurpassed and No Attachment in Acts of Charity:

Giving also includes boundless giving and no attachment in acts of
charity. Boundless giving will bring the benefactors infinite and endless
meritorious retributions. There are five categories of boundless giving:
First, give to the Buddha. Second, give to the Sangha, or community of
ordained Buddhist monks or nuns. Third, give to those who speak and
eludicate the Proper Dharma. Fourth, give to one’s father. Fifth, give
to one’s mother. According to the Diamond Sutra, the Buddha
reminded Sibhuti about “acts of charity without attachment” as follows:
“Subhuti! Bodhisattvas in truth have no attachment in cts of charity.
One should not attach to sight while giving. One should not attach to



65

sound, smell, taste, touch, or conciousness in giving. Subhuti!
Bodhisattvas should give without attachment. Why? If they do, the
merits and virtues are immeasurable. Also, Subhuti! Bodhisattvas who
give without attachment have equal amounts of merit and virtue. It is
incomprehensible and immeasurable. Subhuti! If Bodhisattvas give
with attchments, they are walking in darkness and see nothing. If
Bodhisattvas give witohout attachments, they are walking under the
sunand everything is clear.”

XVI.The Buddha's Teachings on Dana in Buddhist Scriptures:
In the Dharmapada Sutra, the Buddha taught: “Some people give
according to their faith, or according to their pleasure. He who is
envious of others’ food and drink, will not attain tranquility by day or
by night (Dharmapada 249). He who fully cut off, uprooted and
destroyed such feeling, gain peace by day and by night (Dharmapada
250). No gift is better than the gift of Truth (Dharma). No taste is
sweeter than the taste of truth. No joy is better than the joy of Truth.
No conquest is better than the conquest of craving; it overcomes all
suffering (Dharmapada 354). Human beings are damaged by lust just as
weeds damage the fields. Therefore, what is given to those who are
lustless, yields great reward (Dharmapada 356). Human beings are
damaged by hatred in just the same manner as weeds damage the
fields. Therefore, to give to those who are free from hatred, yields
great reward (Dharmapada 357). Human beings are damaged by
delusion just like weeds damage the fields. Therefore, to give to those
who are free from delusion, yields great reward (Dharmapada 358).
Human beings are damaged by craving just like weeds damage the
fields. Therefore, to give to those who rid of craving, yields great
reward (Dharmapada 359).” In the Forty-Two Sections Sutra, the
Buddha taught: “When you see someone practicing the Way of
Giving, help him joyously and you will obtain vast and great blessings.
A Saramana asked: ‘Is there an end to those blessings?” The Buddha
said: ‘Consider the flame of a single lamp, though a hundred thousand
people come and light their own lamps from it so that they can cook
their food and ward off the darkness, the first lamp remains the same as
before. Blessings are like this, too’ (Chapter 10). The Buddha said:
“Giving food to a hundred bad people does not equal to giving food to
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a single good person. Giving food to a thousand good people does not
equal to giving food to one person who holds the five precepts. Giving
food to ten thousand people who hold the five precepts does not equal
to giving food to a single Srotaapanna. Giving food to a million
Srotaapannas does not equal to giving food to a single Sakridagamin.
Giving food to ten million Sakridagamins does not equal to giving food
to one single Anagamin. Giving food to a hundred million Anagamins
does not equal to giving food to a single Arahant. Giving food to ten
billion Arahants does not equal to giving food to a single
Pratyekabuddha. Giving food to a hundred billion Pratyekabuddhas
does not equal to giving food to a Buddha of the Three Periods of time.
Giving food to ten trillion Buddhas of the Three Periods of time does
not equal to giving food to a single one who is without thoughts,
without dwelling, without cultivation, and without accomplishment
(Chapter 11).” Charity does not merely mean to give away what one
has in abundance, but it involves even the giving-up of one’s whole
being for a cause. Charity, or giving, including the bestowing of the
truth and courage giving on others. Giving Paramita is used to destroy
greed, selfishness, and stinginess, at the same time to increase
blessings.
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